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Please Donate to Keep this Project Going!

Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.

Please become a monthly donor of $18.

Please make vourself available to the Alter Rebbe, who wants
his maamarim to be available to every Jew in the world.

Please take S5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly
donor of $18.

With these $18 a month, you will have the tremendous merit of
having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!

For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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“The Morning Divine Revelation”

In Parshas Vayeitzei the Torah describes how Yaakov took his family and
escaped from Lavan’s household. When Lavan found out he chased after them,
until he caught up with them at place later to be called Gilad. Lavan originally
planned to harm Yaakov, but Hashem appeared to Lavan in a dream and
warned him not to harm Yaakov in any way. After arguing with Lavan, they
decided to make a peace agreement to not hurt each other. Before Lavan went
back to his home, he woke up early in the morning, he kissed his four daughters,
who were all married to Yaakov, and his eleven grandchildren, and blessed
them with success.

In this maamar, the Alter Rebbe will explain the mystical meaning for the
Torah’s description of how Lavan kissed and blessed his children and
grandchildren.
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Short Introduction:

In this maamar, the Alter Rebbe will describe four levels of mercy from
Hashem.

Lavan-Loven HaElyon/The Whiteness of Above: The “Infinite Worlds”
where Hashem’s Infinite Light shines unobstructed, in the level above
Atzilus. At that level, Hashem’s mercies are unlimited.

Atzilus: This is the level of the Forefathers, Avraham, Yitzchok, and
Yaakov. At this level, Yaakov can awaken Hashem’s unlimited mercy to be
expressed into the 10 Sefiros of Atzilus.

Briah: This is the level of Shevatim/Tribes, the 12 sons of Yaakov. They can
awaken Hashem’s mercy to descend from Atzilus into the created worlds of
Beriah, Yetzira, and Asiya.

Physical aspect of Asiya: Is where we live. We can awaken Hashem’s mercy
to come down into the physical world. Because we are derived from the
Shevatim of Beriah, and from the forefathers Avraham, Yitzchok, and
Yaakov of Atzilus, we are also able to connect to the unlimited mercies of
Hashem in the “Infinite Worlds” above Atzilus, and bring down all the way
to our physical world.

The commentary to this maamar will be based primarily on the Mittler
Rebbe’s explanation of this maamar in Toras Chayim Bereishis, page 175d
(aka p. 350).2

Back to the maamar:

()
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(Chapter 1)

“And Lavan woke up early in the
morning, and he Kkissed his
[grand]sons and his daughters [and
granddaughter], and he blessed
them, and then Lavan went on his way
and returned to his home town.”
(Bereishis 32:1)

2 For a slightly different approach to explain the maamar, see Or HaTorah of the
Tzemach Tzemech, Bereishis, vol. 5, page 869a (1737).
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77" (X ,0 'X DM ™M27) NI T Now, it is written (Divrei Hayamim I,

R T "'15 WK the victory, and the majesty, for all on

heaven and earth is Yours; to You
Hashem is the kingship, for You are
exalted supreme over all rulers.”

This verse is part of King David’s praise of Hashem in his speech to the entire
Jewish people at the end of his life, when he appoints his son Shlomo to be king
after him. He thanks Hashem for giving him kingship over the Jewish people, and
victory over the enemies of the Jewish people.

In the teachings of Kabbalah, the seven attributes mentioned in this verse are the
seven Sefiros of Atzilus that relate to how Hashem conducts the world:

1-Greatness=Chesed/Kindness, 2-Might=Gevura/Severity, 3-
Splendor=Tiferes/Beauty, 4-Victory=Netzach, 5-Majesty=Hod, 6-For all on
heaven and earth=Y esod/Foundation, 7-Kingship=Malchus.

Now, these attributes in Atzilus exist on different levels. The essential nature of
these attributes is too lofty to be able to descend into the created worlds. Only an
extension and expression of these attributes can directly contact the creations. This
is possible when the first five attributes, Chesed-Hod, come down through Yesod
into Malchus. As they exist in Malchus they can come into the created worlds.

TIXR D72PN NIMADIY,MAPI W72 These attributes are written in the
KIT™172 §I0PX feminine grammatical format, i.e.,
! n711) with a 71 instead of 5173 etc.,
since this verse is describing the
attributes as they are receiving from
the Infinite Light of Hashem,

The Mittler Rebbe explains in Toras Chayim (Bereishis, 175d):

The idea of the letter i1 is expansion and spreading out. This represents how the
attributes of Atzilus extend and spread downward to flow into the created worlds.
This is the more external aspect of the Chesed and Gevura, as they come into
Malchus and into the worlds. At this level, these aspects are only receiving a
limited aspect from the essence of these attributes. It is from this extension of the
attributes as they come into Malchus that the created beings can perceive Hashem’s
greatness and might. (The essence of Chesed and Gevura before they extend
downward into Malchus are called 23231 5772 without a 1. At that level these
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attributes are “giving,” as opposed to the how they extend into Malchus, where
they are “feminine” and “receiving.”)

@) 173}’!_];1 XK1i7=1M3 f]‘lU"[’xf{ 'ﬁN; 3 For, there is no possibility of
11‘1?1'{3 mPD3"W - n'?q-u T“Ul? -]ﬁw perceiving the greatness of the
' o ' ' "3y actual Infinite Light of Hashem,
’ since “where you find His greatness
is actually where you find His

humility.” (Megila 31a)

The actual greatness of Hashem cannot be fathomed in any way. Similarly, the
essence of the attributes of Kindness and Severity of Atzilus are too lofty to be
directly perceived by the creations. Only as these attributes extend into Malchus
can they serve as the source of perceivable Kindness and Severity in the creations.

Where some finds Hashem’s greatness, meaning he is able to perceive something
of Hashem’s attributes, this is Hashem’s humility, i.e., it is only a limited
expression of Hashem’s attributes that came down to a level where created beings
can perceive it.

DMK NTA NT "TI:?'I"[;" TIM Now this  “9r1-attribute  of
Hashem’s greatness” perceivable to
creations, is the aspect of Avraham,

Avraham’s mission was to reveal Hashem’s greatness and kindness to the
creations, which he accomplished to a great extant in his lifetime by teaching the
whole world about Hashem.

T7TIRY (2,2 97 77) 2IN2W NI As it is written (Bereishis 12:2):
."Z]DW “And I [Hashem] will make your
“ " name ‘n57a-the amplifier,’”

Hashem named Avraham as the one to make Hashem’s presence known in the
world, and to amplify people’s awareness of Hashem.

"1 DIT2K POX" DTIMIRY AN This is why we first praise Hashem in
the Amida prayer saying that He is the
“G-d of Avraham,” before describing
Him as “9173i1-The Great,”

(X K7 1970 ."Innny Kyin max oy') 3
(")
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Toras Chayim: In order to describe Hashem as “>77131-The Great” with a letter i,
implying a greatness that is known to us, we first need to refer to how Hashem is
the ultimate Source of all Greatness, the “G-d of Avraham,” i.e., the source of all
kindness and greatness that would later be revealed through the attribute of
Avraham.

1P KT RITT WITR v MY  This is the praise of Hashem: His
1 7 nunMy  humility is so great, that He can bring
T """ down some of His greatness to a level

that we can understand.

If his true greatness cannot be fathomed, then how are we praising Hashem for that
limited expression of his greatness that doesn’t reflect His true greatness at all?
The answer is that we are praising Hashem for His great humility, that He descends
to our level so that we can appreciate His greatness according to our capacity.

LSt fﬂD"["J‘S 71X UWBT\N ']‘TUDJW Meaning, that His Infinite Light is
n-m: n'yznn1 n-nw nvnvw Ty ’-]3 '7; drawn down and extends to the

i) M g n point that it can even dwell and be
{r,xn TITS]W:) 13 IR DX revealed in the aspect of “Avraham,
My friend who loves Me,” (see

Yeshaya 41:8)

Hashem’s Kindness was able to descend and limit itself to the point of investing
in Avraham’s attribute of Kindness, and furthermore, into Avraham himself as he
was a human in the world. Even though Hashem’s essential attribute of Kindness
is unlimited and infinite, nonetheless, Hashem contracted and limited some of His
Kindness so that it should be invested and manifest in the soul of Avraham in this
world. This is why Hashem called Avraham “My friend who loves Me,” since he
‘belonged’ to Hashem, in the sense that Hashem’s Kindness and love was manifest
and invested in him.

™Y - 5"?1;;'1@[1 1777 MAKT", MM Now, it says (Bereishis Rabbah 47:6)
S vanrmanmmyy  “the forefathers are the ‘Merkavah-
- P 77T Chariot® of Hashem’s attributes,”
since all of their days they were on
the level of total selfless
transparency to Divinity.

(X,29p 2 pYm A, IR PP IaT. M TYE T NWKIY) S
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A chariot has no will or desire independent of the one riding it. So too, the
forefathers, Avraham, Yitzchok and Yaakov, were selfless vehicles for Divine
expression.

7K ,TITWT XYY 191 13 ' YY1 Because of this, they merited to have
MY, wnn 71'7713 XIT™172 QI0PK manifest in them the ‘Shechina-

Divine Presence’ i.e., an actual
N " N ’
o '711'173'1 oy .‘nﬂm f]1U TN MK revelation of Hashem’s Infintie

-DWQ.]; Light, so that Hashem’s Infinite
Light and His attributes were
revealed in their souls,

"3 poyr ;" MITIK DITAK in the aspects of “Avraham, who
(an, k7 anyny) loves Me,” and “the fear of Hashem
T of Yitzehok,”

The fact that Hashem describes how Avraham loved Him and how Yitzchok feared
Him was to show that Avraham was a vehicle of expression of Hashem’s love and
kindness, and therefore had a Divine level of love of Hashem, and Yitzchok was a
vehicle of expression of Hashem’s attribute of Severity, and therefore had a Divine
level of fear of Hashem. Similary, Yaakov was a vehicle of expression of
Hashem’s attribute of Mercy.

W PRI PDIPTY NI 7 M These are the actual attributes of
']WDJW ,‘ITJ!:{}_J XT3 WI“EU Hashem’s own greatness (kindness)

- - and severity, as they descend
BT, R ﬂUD‘? ‘7\U‘7HWJ1 downward through them, i.e., the

souls of the forefathers,

KIT™12 I0PK TR M) NPNY so that Hashem’s Infinite Light

wnn 9 nrma ‘7N'1W" niwn) ‘7'733 should be openly revealed in the
souls of all the Jewish People.

I71‘('1‘[1" 53"\1] ND‘?}JJ "I'J\UHTJ! N‘?W The revelation referred to here is not
613y DMKN 112 DMKN that the awareness of Hashem should
just be expressed in a Jew’s fleeting
thoughts, since “all Jews are
believers, the children of believers,”

Since every Jew inherits a Divine soul, he or she naturally believes in Hashem,
without needing any proof. However, this natural belief in Hashem can exist on a

(33 19D NHWa 127 NinY X 1Y Naw) ¢
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subconscious level, without affecting one’s daily conduct. This is why a Jewish
thief may pray to Hashem to succeed in stealing, since he naturally believes in
Hashem, but his thoughts about Hashem don’t affect his conduct to stop him from
stealing. This type of fleeting thoughts about Hashem resulting from our natural
(subconscious) connection to Him is not called an “actual revelation” of Hashem’s
Infinite Light into the souls of the Jewish People.

5K - DTN SW AN1WN2 KT AWM D Since, a person’s thoughts are in his
/™A Yj B WK YY" control to turn it in whatever
‘T "7 T direction he desires,

AWM 2% DK XPN' YOO and whatever he desires he can
)2 0"yhl 2 0Myb anivao  choose to concentrate the thoughts
Yo TP T 7 of his heart upon, and sometimes he
turns them one way, i.e., to think
about Hashem, and sometimes the
other way, i.e., to think only about
material matters.

Mere inborn belief in Hashem’s existence will produce occasional fleeting thought
about Hashem, that the person may sometimes choose to concentrate upon and
sometimes not. This is not true revelation of Hashem.

pyn '[12{'1[11 yana TI’TI"W 7Y Rather, true revelation of Hashem
A1 Dippa  means that the person’s desire and

T "' will are firmly established in their

focus on connecting to Hashem,

nrnaa 7m nyTa M oy K111 and this is accomplished through
YRR SKY quang “Daas-intimate knowledge”  and
" 77 recognition of Hashem that is
experienced so strongly that it is as if
the person “sees” the truth of
Hashem’s existence.

WY AN DITAK DY 91 MKNDYT As  our  Sages say regarding
89K NN M"Y - 0w Avraham our forefather (Nedarim
’ o "~ 32a) that “He recognized his

Creator,”

(X, x375um)
(A% K p1p M Ty NiaYTn"anT kY X259 0 T) 8
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The Rambam (Hilchos Avoda Zara, 1:3) explains that Avraham came to the full
recognition of the true existence of Hashem. This recognition was so real and
powerful to Avraham that he was willing to give up his life to publicize this
knowledge and truth. It is this type of recognition of Hashem that is called “seeing”
the truth of Hashem. When a Jew comes to recognize the truth of Hashem’s
existence in a similar manner, that it becomes absolutely real to him even in his or
her physical life, that is called “a true revelation of the Infinite Light of Hashem”

in his or her soul.

n2yn NPman a1 v nawnT Ix
NYANT ™3 ,3 DYy NIaxT N
wx"-r MPYKT T2 NPT 1
N Patl wo1 93 x‘m Rinfki)anby
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However, the flow of this revelation
of the awareness of Hashem on the
level of the forefathers themselves —
which is the level of ‘Merkava-
Chariot’ of Hashem from the aspect
of the world of Atzilus, where “He
[Hashem’s Infinite Light] and His
Sefiros/Attributes are completely
united,” — not every soul is able to
handle that level of revelation.

Rather, for this revelation to be
drawn down and descend into the
levels of Beriah, Yetzira, and Asiya,
where the souls of the general
Jewish population are derived, this
is possible only through the
intermediary level of the souls of the
‘@waw-Shevatim/(Tribes),” i.e., the
souls of the 12 sons of Yaakov.

Since the word “vawy-
Sheivet/(Tribe)” comes from the
expression which means to “draw
forth,” as in the term for a shooting
star, “N33i3-a star v2wW7I-that is
drawn out.”

Also, it (the word “vaw-
Sheivet/(Tribe)”) comes from the

TP KITW VAW 11X DIpRY DipAn Y'P12 YD T 2230 2" Wem) 1,m i) ¢

XAPTK PP, ("Yp7 INIBY 13 RN
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expression which means a wooden
staff derived from the branch or
bough of great tree,

The tree branch, which is then used as walking staff, is an extension of the trunk
of the tree. The trunk of the tree is drawn out and extends through its branches. We
see that the idea of the Shevatim is to serve as an extension of the “trunk of the
Tree,” which is the level of the forefathers, Avraham, Yitzchok, and Yaakov. Their
souls serve to bring down and extend into a lower level the revelation of Hashem
manifest in the souls of the forefathers.

XIPANKTXNPY? 1AM NIMADTY  Since they (the Shevatim) are the
- o ' ' level of the ‘Merkava-Chariot’ to
Hashem’s revelation in the aspect of
Malchus of Atzilus as it descends into
the created worlds, which is known as

“the World of Revelation,”

Malchus of Atzilus has two aspects: The inner aspect of Malchus is how it exists
in the realm of Atzilus itself. The outer aspect of Malchus is how it descends to
create and enliven the worlds of Beriah, Yetzira, and Asiya. At that level, it is
referred to as “the World of Revelation,” since it is the source of revelation to all
the created worlds. The Shevatim were a ‘Merkava-Chariot’ to that level, i.e., this
revelation completely permeated their being, and they served Hashem selflessly
based on the awareness of Him from that revelation.

,0"1p2 2" 5y Y (D17) NIMA2  This level is also referred to, by way
~ of analogy, as the Mikvah in the first
Beis Hamikdash called ““The Sea’
that stands upon 12 cow statues.”
(See Melachim I, 7:23-25)

King Shlomo built a large round mikvah for Kohanim in the first Beis Hamikdash,
which he called “The Sea.” This represented the level of Malchus of Atzilus, since
Malchus is also like the sea. It receives the flow of Light and Life-force from the
higher Sefiros and uses that to give life to the creations. This is like how the sea
gathers water from all the rivers, which then turn back into cloud vapor to provide
rain for the land. King Shlomo placed this mikvah on top of twelve metal cows,
with three cows facing each of the four directions. This represented the four camps
of the angels: Michael, Gavriel, Refael, and Uriel.

("2 iy 1w Sy Ty .. DI NK pyn" 13 23,1 'K Davn) ©
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NPNYIIRTII -DWAW A NPMADT  These “12 cow statues” represent the
5155 1K 531,12 DX e" - 1A 12 Shevatim, which correspond to
T T cmy e the four angels of the ‘Merkava-
ALK AR Chariot’ of the World of Beriah, each
one with a different “face,” these faces
are “the face of a man, the face of the
face of a lion... the face of an ox... and
the face of an eagle,” (Yechezkal 1:
10), and each of these four angels is
comprised of the three attributes of
the forefathers, Love, Fear, and
Mercy, equaling 12 aspects, one for
each Sheivet.

The prophet Yechezkal was in Exile right before the destruction of the Beis
Hamikdash. He had a prophetic vision of Hashem coming in “a stormy wind...
and raging fire.” He then perceived four angels who were Hashem’s emissaries to
carry out different tasks. These angels were called “ny1-wild animals.” These
angels are known as the “Merkavah-Chariot” of Hashem’s Divine Presence. Just
like the King travels around in a chariot on various missions, Hashem
accomplishes different things using these angels and the angels under them in
spiritual level.

These four angels each had four faces: 1- A man; 2- A lion; 3- An ox; 4- An eagle.
Even though they all had these four faces, they were each facing a different
direction with their “main face,” so that each one had an emphasis on one of the
four faces, even though they also had the other three faces, which were less
pronounced than the main one.

These four angels, each facing one direction, are represented in the four groups of
cows under ‘The Sea’ mikvah, three cows facing each direction.

The reason why each group has three is because each of the four angels has three
aspects to it, Love, Fear, and Mercy, corresponding to those attributes of Atzilus,
which were manifest in the forefathers, Avraham, Yitzchok, and Yaakov.

This group of four angels known as the ‘Merkavah-Chariot’ of Beria is the same
general level as that of the souls of the 12 Shevatim.

Both the Merkava angels and the souls of the Shevatim serve as an intermediary
level through which the flow of Light and Life passing through Malchus of Atzilus
must go through in order to become limited enough to descend to the other
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creations (through the angels), or to the souls of the general population of the
Jewish people (through the souls of the Shevatim)."
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From this level, the souls of the
Shevatim, there is drawn down the
flow of Hashem’s revelation in the
souls of the general population of the
Jewish people.

Since every Jewish soul can handle
the level of the revelation of Hashem
coming from the Shevatim.

This is what the prophet Yeshaya
said regarding the time of Exile,
(and this verse was established to be
recited in the Tikun Chatzos
prayer): “Why Hashem do You
allow us to stray from Your paths,
and harden our heart from being
able to fear You, return for the sake
of Your servants, the Shevatim who
are Your heritage.” (Yeshaya 63:17)

The meaning of “Your paths” is a
reference to the aspect of Avraham,
which is the path of the love of
Hashem, as it says: “He [Avraham]

"' This can be compared to an electrical current transformer, that reduces the
intensity of the electrical current, so that the resulting current can be used to
power household devices. The transformer can receive a high voltage current
but give off a low voltage current. Similarly, the angels of the Merkava of
Beriah and the souls of the Shevatim are able to receive the attributes of Love,
Fear, and Mercy from Malchus of Atzilus and reduce the intensity to a level
that an average Jewish person can handle. (The difference between these angels
and the Shevatim is that angels receive a more external aspect of the revelation
of Malchus of Atzilus, whereas the Shevatim receive the inner aspect of the
revelation of Malchus of Atzilus, a much deeper level.)

(0,9799) "
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-

travelled continually towards the
‘south.”” (Bereishis 12:9)

TMAA-TRRW-TEY

NAR2N-0°3-1T

7EM-TR-ETT

As illustrated, if a person is facing east, then north-119¥ is on his left, and south-
D777 is on his right. Since the right side corresponds to Chesed-Kindness, so south
also corresponds to Kindness, which is an expression of love, in this case, the love
of Hashem. Thus, Avraham travelled continually towards a higher level of love of
Hashem. It is this path of attaining love of Hashem that the verse is referring to.

A3 POy IR - R’
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And the meaning of “from the fear of
You,” is the aspect of Yitzchok, who
embodied the fear of Hashem.

The prophet Yeshaya complains to
Hashem: “Why do you let us stray
from Your paths, and harden our
hearts” from experiencing the
aspects of Avraham and Yitzchok,
the love and fear of Hashem,
distancing us from perceiving the
Light of Hashem’s Countenance,
and instead we causing us to be in
the Exile of “Edom,” meaning excess

emotional attachment to worldly
matters?
The prophet Yeshaya continues,

saying that at the very least, “return
for the sake of Your servants, the
Shevatim who are Your heritage!”

Meaning, even though the level of
love and fear of Hashem of the
forefathers themselves 1is not
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manifest or revealed in our souls in
the time of Exile,

N2ym1 NIma MYWHnWn T %Y 92X nonetheless, through the fact that

wh1 593 a1 MY nd Yoy owaw  the  revelation  manifest in the

oTE T ' T 5N1W’73 forefathers descends by way of the

TS intermediary level of the Shevatim,

this revelation can reach the soul of
every Jew,

The implication is that we are asking: Why are we blocked off from even the
revelation through the Shevatim in the time of Exile, to the point that we our love
and fear is for physical matters instead for Hashem?

Thus, the meaning of “return for the sake of Your servants, the Shevatim who are
Your heritage!” is as follows: We ask Hashem to return His revelation to us, so
that we should some level of love and fear of him, and this is possible by bringing
down His revelation through the souls of the Shevatim so that it can reach us on
our level.

(Q) Chapter 2

DIPWI M2V MR APY? YW INTA MM Now, the aspect of Yaakov our
OnPoy oM nnaxey  forefather is the level of awakening
St Tt om0 “the Higher level of Mercy” from

Hashem,

'751]] ALl mn‘;'w ‘7;3 oy ’1'?’513‘? which is, that the concept of Hashem

NN N3 1D NN nna  needing to have mercy is applicable

T : T amw miome  €ven to all the highest spiritual
AT DpR3 worlds, as is explained elsewhere.

In terms of regular people, mercy applies only when a noble or wealthy person
sees a coarse or poor person, that has much less than him. However, on the rich
and noble person, needing mercy would not apply. However, from the perspective
of the king of the entire country, all the nobles are considered equal to the beggar
on the street. Therefore, from the king’s perspective, all his citizens are equally
needing of his mercy.

Now, even the greatest king is limited in how much he is exalted above the people
in his country, and correspondingly, how much he feels the need to have mercy on
all his citizens equally. However, Hashem 1is infinitely exalted above all worlds
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equally, in the most absolute sense. Therefore, from Hashem’s perspective,
everyone needs His mercy equally, since Atzilus is equally far the Infinte Truth of
Hashem as the physical world we live in, therefore even Atzilus needs Hashem’s
mercy just as we need it. This is the “Higher level of Hashem’s mercy” that Yaakov
was able to awaken from Hashem. He was able to draw down Hashem’s mercy
from a level that transcends Atzilus into the world of Atzilus.

Brpyr 97 K DU T
AT IOHOY T3 O
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Whereas the level of the Shevatim,
who were the children of Yaakov,
were on a lower level than him.

That is, the level of ‘mercy’ of the
Shevatim is the ability to awaken
abundant mercies from Hashem on
the spark of Divinity that is invested
our soul.

This is accomplished through
contemplation on the infinite
greatness of Hashem, how He is
“Exalted and Elevated,” and
“Before Him, nothing else has any
significance,”

and how all the creations are
“bateil,” i.e., completely dependent
upon and still included in their Divine
Source of existence and life, to the
point of having no independent
existence or value.

And among all the other creations is
the person’s own soul,

that when it was originally included
in the spiritual place it was derived
from, i.c., before the soul descended
into the body, it was openly revealed

(1,x ninw) B
(27, 79x0T0 9y - 2 K K o) ¢
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how this soul is a “literal aspect of
Divinity from Above,”

,W@D mD"[’IS '1‘1?{; TI?D! i'Hj’i]W at that point it was completely
“bateil,” i.c., it experienced the truth
of how it is nothing other than an
expression of and included in the
Infinite Light of Hashem,

hbU\a a6 alp(6)a) D"K?E\ 17?7 X1 so how is it possible that this soul fell
3 Xpn  so tremendously low, like someone
"7 falling from a high roof into a deep

pit?!

'7’[3]'-_1 pk) ﬂ’IJ.:ﬁBJ':\FIU atmiphgRiby! ’_B‘?ﬂ According to how many details he
DKW Anm nunn goes through in this contemplation,
R """ and how much time he spends on it,
based on that will be with how much
great intensity he will feel mercy on
his own Divine soul, and thereby
awaken mercy from Hashem as well.

In other words, in order to awaken mercy from Hashem, a person needs to feel the
contrast of where his came from and where it ended up.

For example, if a thief who lived on the streets stealing from people is sent to jail,
even though it is unfortunate for anyone to end up in jail, the contrast between
where he came from and where he ended up is not that great, and therefore the
mercy that people will feel for him will not be so intense.

However, if a compassionate and righteous king is exiled to be a slave and work
in the barn of a coarse peasant, this is a tremendous contrast, and whoever knows
the king will be awakened with an intense feeling of mercy to save him.

When we realize how great Hashem, and what it means that our soul was bound
up and united with Hashem on the highest possible level, a status greater than any
king in this world every held, a level beyond anything this world could every come
close to, and from this Bond of Life with the Infinite Truth of Hashem it fell into
dealing with the stupidities and coarseness of the animal souls base physical
desires, the contrast should be overwhelming.
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The more a person appreciates the greatness of Hashem, the greatness of his soul
and where it comes from, according to that he will feel the contrast and be moved

to feeling mercy on his soul.
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It is regarding this matter, the need
to awaken Hashem’s mercy, that the
entire order of the prayers is based.

It is also for this reason that in
Pesukei Dezimra there are many
verses recounting the praise of
Hashem, describing ascendingly
higher levels of Hashem’s creations
and mighty deeds,

since this increasing awareness of
Hashem will increase his feeling of
mercy on the Divine Spark in his soul
that fell far from the Infinite Light
of Hashem, as explained above.

Now, when a person will awaken
mercy on his own soul in an
“awakening from below,” this will
cause a corresponding “awakening of
mercy from Hashem Above.”

For example, by way of analogy,
when someone pulls down the
branch or bough of a tree, then the
entire tree can be bent downwards.

So too, through this “awakening
from below” on the level of the
Shevatim (branches), this causes an
“awakening from Above,” of
Hashem’s abundant mercies,
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so that Hashem’s Infinite Light, as it
is expressed in the levels and
attributes of the forefathers, should
be drawn down and openly revealed
in his soul.

Meaning, that person should come
to have an intimate knowledge and
strongly felt experience of his
awareness of Hashem’s True
Existence, so that it should be as real
to him as though he had seen it with
own eyes.

Like we say (in the blessing before the
morning Shema): “Our Father,
Hashem, merciful Father, please
have mercy upon us, and place in
our hearts understanding...” to truly
perceive and recognize Hashem’s
presence and existence so that it is felt
in our heart.

Since, for our hearts to be a proper
‘dwelling place,’ i.e., receptacle, for
the understanding and intimate
awareness of Hashem’s True
existence on a level that is felt in our
heart, this is only possible through
Hashem’s mercy on us.

Since mercy and “Daas,” i.e., the
ability to have an intimate awareness
which creates an emotional connection
with something, are interconnected.

As our Sages say (Brachos 33a):
“Whoever has no “Daas,” [i.c.,
mature and intimately felt awareness

(NG YRy KMy n1a72) Y
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of the true value of the important
things in life,] it is forbidden to have
mercy on him,” since the other
person’s mercy will not actually help
him, since he does not really care
about life in a mature way, and the
other person’s mercy will end up just
enabling him to do more reckless
things.

LESSONS IN TORAH OR

We thus see that mercy comes to one that has “Daas,” and the opposite is also true,
that through a person having mercy on himself he can come to have “Daas.”

(However, only if a person awakens mercy on himself will he come to Daas. This
is unlike the above quote of the Sages, that one who has no Daas and does not care
to have any mercy on himself, then no else can truly help him. This process must
start from the inside it with the person first realizing that he doesn’t have Daas and
awakening mercy on himself to want to have Daas. Then, Hashem can have mercy
on him and give him the power to truly attain Daas.

The maamar will continue to say that Hashem does need to give us some mercy
first before we can awaken mercy from Hashem on us. But that type of mercy is
just to give us the power and capability to awaken His mercy on a revealed level,
as will be further explained.)

(%)
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Chapter 3

However, there needs to be another
type of revelation from Above, to
enable us to awaken Hashem’s
mercy from Above through our

awakening of mercy from below.

Since we are creations and are incomparably distant and removed from the ‘level’
of the Creator, the fact that we do something down here doesn’t necessarily mean
that it will affect anything Above.

Even in the human realm, a human king (or president) is not that much different
than one of his subjects. Yet, not necessarily because one of his subjects comes
crying to the king help will the king actually care to help him or feel mercy for
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him, since the king can feel exalted and removed from the problems of this simple
person.

How much more so Hashem, the Creator, who is Infinitely Exalted above creation,
doesn’t need to reciprocate to every feeling that a person has.

Yet, the fact that Hashem chooses to care about us and our feelings shows on
Hashem’s ultimate greatness. Even though Hashem is Infinite and beyond all
limitations of time and space and levels etc., He chooses to come down to our level
and care about everything in our lives, including our thoughts and feelings, and He
empowers us to awaken His Infinite mercy through our own limited efforts to
awaken mercy on our Divine soul.

This ability of Hashem to descend to our level and empower our finite service to
reveal His Infinite Light comes from a very lofty level, higher than Atzilus, higher
than the spiritual levels of Hishtalshelus.

oMmmg '1‘1|77;373 N TD\UDH'I This revelation (that empowers us to
Ten TOyn hynbw  onpby  awaken His mercy) is from the source

S , o TGy of the “Higher level of mercy” of
U MR Dew :mbW‘?DWUU Hashem (mentioned above), which is

7793 02NN 1"4"73 13’&? ,0M0T  apove and beyond the order of
‘7‘73 mowonwi spiritual levels called Hishtalshelus, it
' o is there (beyond Hishtalshelus) that
exists the source and root of this type
of mercy of Hashem, which is so
exalted that it cannot be fathomed or
grasped in any of the levels of
Hishtalshelus at all.
- "D MM DY POR" MKNIT  Like we say (in the blessing of Yotzeir

INAMY o LMD KP™T M2 Or before the morning Shema): “G-d

AnK D"1|7733 of th.e world, in Your abugdant

T mercies have mercy on us,” we

specifically request “Your mercies,”
as is explained elsewhere.

See above at the beginning of chapter two where this concept was explained.

- "P22129 D2WN" N This is the mystical meaning of “and
Lavan woke wup early in the
morning”:
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1219 NPMA X TYATPTIA? (WA Meaning, the aspect of Lavan as it
,'[17'75"],-1 exists in holiness, which is the idea of
""" the “Loven HaElyon-the Whiteness

Above,”

Lavan, which in Hebrew is ‘127-white,” represents the ‘1179y111219-The Whiteness
of Above.’” The color white represents something simple and indivisible. Plain light
that contains all colors is referred to as “white light.” The revelation of Hashem’s
Infinite Light that transcends Atzilus is called “White” in the sense of being simple
and indivisible, higher than the definitions and details of how this Light is
expressed in the Sefiros of Atzilus.

‘J\U nmm 1]’\173}’}_] TN NP2 AMTT  This is a most essential expression of
XIT79172 10K IX the Infinite Light of Hashem.

'7;‘7 mgﬁ 1J’1‘__<\___U '[;? 3 XN '7W733 The analogy for this is the color
DM NIRRT white, which is unlike all other
v "7 colors and appearances,

LYy Sy MmNl DTIWJ D"J'I'l;tl\g)’ since these colors are created
nmyy X p‘? I IR 1D TRY through a coloring agent, which is

: ; N not the case with the appearance
Qi Nb.! Lot wa AT AT and color of white, which is the

YT 2y essential color of the thing, that was
not changed through any coloring
agent.

The Mittler Rebbe explains (see Ateres Rosh ch. 5, and Maamarei Admur
HaEmtzai, Devarim II, p. 515):

All" colors except for white are created from some substance giving the object that
color, however the matter of the substance does not have any specific color, instead

'9yn2 77121 127 XY TP D0 NI MK VPN 'Y 2 02T WYNRT 1T MNRN P

M3 DYYTHY G011 12T D KOX DMYY J1RW TINAT IRW 3"KWn MYy 3 Inm NXIMmm [ xwn
MY Wnn Owi K1 TRAT M 3 2T NN NMNMINRT PR T DR 12 5w NN i axom
TAAT HW AN MYV KT MRMINT 19K VY KN 3 IMyaYw Kim1aw DTN A 12 Ry
MW MYYTINNT IR T2 PN YHLIT T I12T NI P XIK MNMINT K NNKA YK ,1NTAN yava
XITW 1771 1 2"Kwn 93 01X XN DUWpn pYNT 1WAD JIna Kyn X7 DITIRT 9270 0w
NN KOX NN AR 1Y QOINAW KA 7297 2T MYy Mimn Xt 02w 07T myy axn
MM DYY KT NI KOX 12T DYY 1KY 1292 P2 X0 P INK 129 K1 myymanmin
XM DU IPIN Y3 AN KR DULP DPINY 12977 12T PAMWI AW 1292 2 120 K 12T
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it is “white.” This “colorless” color is called white, since it is the closest to the
natural colorless state of matter. Therefore, the cleaning process in Hebrew is
called “ja%n-to whiten,” since when all additional coloring agents are cleaned and
removed from a substance then it returns to its original state of whiteness. This is
the opposite of how other colors work, that the more they are cleaned the weaker
their color becomes, unlike white which becomes stronger the more something is
cleaned.

An example of this is hair, which is essentially colorless, and appears white, but
there is a pigment in the hair giving it color, such as black or brown etc. However,
when a person gets old this pigment fades out, leaving the hair white, its essential
“colorless color.”

(The Mittler Rebbe asks™: We see that some things have a natural color that is not
white, like gold that is naturally gold colored, and the more it is cleaned it will only
become more gold colored? He explains that even the “natural” color of a
substance isn’t essential to its very being, rather this property of appearing as a
certain color is a tangential property in comparison to the very being and matter of
the substance. Whereas white represents the essential colorless state of the
matter.)*!

ANYY 12T DYYI Xy N 2o
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2! This is also why plain light is referred to as “white light,” since white is the closest
appearance to the essential and colorless of light itself that contains in potential all possible
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“P2RI0TPRIR WA ITOY KT Similarly, by way of analogy, the
M N 792021 vy K True and Essential Inﬁpite Light of
71 KON 1w ﬂ’?"ﬂ ’17:73 P fashem,“ls call::d ‘Whlte,’. s1nci it
R G A as no “colors” at all, since “no
M3 (1, 13‘:<';773) miv X' RhY thought can grasp it at all,” and it is
written (Malachi 3:6) “I, Hashem,
have not changed,” i.e., Hashem is
eternal and unchanging, and so is His
Light unchanging, indivisible, and

undefinable.

0Yomm” (771 XY ANWID) MM 1971 Therefore, it is written (Bereishis
T DX [ ] ,011 Ny MmN 31:7—8()1: “An(%Yhek[Lav]an] switched

22100 i . around my aakov’s] wages ten

T2 DRI MK times [ten=100 times] ...if he would
say that he would give me white-
speckled goats, [then he would
change his mind to give me a different
colored goat]...,”

After Yaakov worked as a shepherd for Lavan for 14 years in exchange for
marrying his daughters, he still had no possessions of his own.

He made up with Lavan to continue working for him as his shepherd on condition
that he will get to keep any future newborn goats that are white-speckled or white-
blotched and sheep that are solid brown or black.

He told Lavan to separate all the current white-speckled or white-blotched goats
and brown or black sheep from the flock so that they cannot produce similar
offspring in Yaakov’s flock.

Lavan at first agreed to this condition. However, after Yaakov’s flock miraculously
started producing white-speckled and white-blotched goats and brown and black
sheep, Lavan changed his mind about the condition, He said he would give goats

colors. (When “white” light goes through a prism, the different wavelengths of light
contained it are revealed, which is how a rainbow produces a spectrum of color.)
Scientifically, white is in a different category then all other colors. All other colors are the
result of certain wavelengths of light reflecting off a substance. However, white is when
all the wavelengths of light merge together to see the “general” appearance of white light,
which contains all colors. White is scientifically considered a “colorless” color, since it has
no hue, and is not a specific wavelength of electromagnetic energy.

("D7TRY IR 53 TT771 02 T BTy MK 73 DX VT3 KT 3 I 90 ) ®
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that were speckled but not blotched, or only those that had white rings around their
ankles, or only those with white bands surrounding them, and only sheep that had
different color marking than solid black or brown.

When he saw the sheep were producing according to the new condition, he would
change the terms of the condition again.

Even though he kept changing the condition, Hashem miraculously caused the
sheep to produce whatever the new condition was, so that Yaakov ended up
owning a large flock of sheep and goats, despite Lavan’s attempt to cheat him out
of keeping anything.

The Alter Rebbe explains a mystical meaning behind this story:

The final three different conditions that Lavan wanted to apply to the goats,
“nm1py-white-ankle-ringed”, D™Tp3-white-speckled, and D*T72-white-belted,”
represent three levels spiritual levels of Hishtalshelus: Two levels the precede
Atzilus, known as Akudim and Nekudim, and the world of Atzilus, known as
Berudim.

To continue the flow of the maamar, the explanation of these three levels and their
names will be presented in the Hosafa-Addendum to this translation.

Just as Lavan switched around the condition of which colored goat and sheep
Yaakov would receive, the spiritual idea of Lavan, the Loven HaElyon-Whiteness
Above, is able to change around the revelation in all the spiritual levels of
Hishtalshelus.

This is because it is the Infinite Light of Hashem as it exists on simple and
indivisible state, beyond all forms and “colors” of the specific levels that derive
from it.

MINI DITPN DI MPY - NPNAT Y2W  Since, all these levels, Akudim,
Jnnowdnwn Nekudim, and Berudim, come into
T 777777 existence and are derived from this
Loven HaElyon-Whiteness Above
simple and essential Infinite Light of
Hashem.

DY D'KIpI DT D7WPNWM ONT™Y It is only as these levels descend and
DMmpnormpy  are derived from it (the Loven

» The word “n™py” means “bound together,” since a sheep is usually tied up by their
ankles. Since the ankles of the sheep is the place of their binding, when they have white
rings around their ankles, they are called “D™1py-bound up.”
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HaElyon) that are called Akudim,
Nekudim, and Berudim.

Which is not the case in their
original source (in Hashem’s Infinite
Light), they are included in their
source in manner that they have no
independent existence, and therefore
they have no separate name at all.

Therefore, at that level, He can
change from the level of Akudim to
the level of Nekudim, and from
Nekudim to Akudim, and from
Hashem’s perspective this is not
considered a true change at all,

Since there they have no
independent existence, and have no
separate name at all, therefore it is
not considered a change at all.

(Similarly, since “unholiness is
opposite to holiness,” the idea of
Lavan as it exists in unholiness, i.c.,
the physical Lavan the cheater, tried
to switch around his (Yaakov’s)
actual (physical) wages with deceit.)

Meaning, Loven HaElyon is a high level of holiness, that transcends all
understanding. Corresponding to this in unholiness was Lavan the cheater, who
acted in a way that doesn’t make sense and is lower than understanding.

OY "33 ,TETTRT A7 NP2 T
MDYy DMmIT Wpn K

Now, this level of “Lavan of
Holiness” (Loven HaElyon)
mentioned above, is the source of the
“Higher level of Mercy” from
Hashem, which is above and beyond
the order of levels of Hishtalshelus.
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This level is awakened and revealed
in the “Morning, which is associated
with Avraham,” who represents the
attribute of Kindness, as it is written
(Bereishis 22:3): “Avraham woke up

in the morning,” to draw down this
level of mercy from Hashem,

MR KPYITRDMYNR NI
DT NAWRT - KNNPT KN1YNX]
DiFRAKTTOM NI KT

which enables the process that the
“Awakening from Hashem Above”
should be dependent on the
“awakening from the person
below,” and in order to enable this it is
needed to draw down Hashem’s
mercy on the level of the “Kindness
of Avraham.”

The Mittler Rebbe explains in Biurei HaZohar:*

The idea of “morning” is sunrise, when the light of the sun reaches the world and
lights it up. This physical revelation of light represents and corresponds to a
spiritual revelation of Hashem’s Light that also takes place in the morning. This
revelation of Light is from a very high level, from the level of Hashem’s Kindness
on the level of Atik Yomin, which is the source of the world of Atzilus.?

1APY Kam 11 1y 9w yopn 93 (3,1p) P72 i MK K391 ome KT pha k) #
[.K2IT MY YOpT MWK, Mt
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"9 1M 070N 1T 1N ‘731773 TNIMT 11 72K DKW OiTIART 7p2 75 1 1"IK W'
NPT WA W DWwn 13 KP1T 7pA2 DiTNAX 0w
% More specifically, the source of Atzilus is called “Kesser” which has two levels, Arich
Anpin and Atik Yomin. Arich Anpin is the lower level of Kesser, a more direct source of

Atzilus, and Atik Yomin is the higher level of Kesser which is a higher source of Atzilus,
and is a “step removed” from Atzilus.



LESSONS IN TORAH OR 28

Avraham represents and embodies the level of Hashem’s Wisdom of the World of
Atzilus, and the source of that Wisdom on the level of Arich Anpin (see previous
footnote).

This revelation of Hashem’s Kindness as it transcends Atzilus is the source of
Avraham’s ability to descend into physical world (through Malchus) in a way of
Kindness. This enables Avraham to bring down Hashem’s attribute of Kindness
into this world by teaching everyone the wisdom of Hashem’s true existence, and
other forms of kindness that Avraham performed.

Therefore, it is called the “Morning associated with Avraham”: It is the morning
time revelation of Hashem’s unlimited Kindness, which is revealed in Avraham,
Hashem’s Wisdom, and through him it descends into the attribute of Kindness of
Atzilus and from there into our world.”

It is from this unlimited Kindness of Hashem that shines into our world (every
morning) through Avraham that we receive the power to cause an “Awakening
from Above” through our “Awakening from below.”

The source of this unlimited Kindness that shines in our world, called “the Morning
of Avraham,” is from the Infinite Light of Hashem, which is the source of the
“Higher level of Mercy” from Hashem, as explained above. Since, this Kindness
that shines in our world and enables us to awaken Hashem’s mercy, is itself a very
high form of Mercy from Hashem.

(The Mittler Rebbe adds: In the morning, when Hashem’s mercy is revealed,
Hashem judges everyone favorably. If someone invests in his morning prayer and
tries to connect himself to Hashem at that time, then Hashem will judge him
mercifully, even he is not so perfect in many aspects of his service of Hashem.
Since at that time Hashem looks to find something good in the person to vindicate
him. This is another reason why it is very important to put extra effort specifically
into the morning prayers.)

13 ANATX DY NIIX" MR As we say in the morning prayers, in
My AN AX MK the blessing before Shema: “You
U7 7 77 [Hashem] have loved us with an

" Hashem's unlimited Kindness needs to come into Wisdom of Atzilus (Avraham) in
order to reach our world in a productive manner, so that each person will receive the
kindness that is truly good for him according to Hashem’s Wisdom. This contrasts the
Kindness of Hashem in the time before the Mabul-Great Flood, when the Kindness enabled
people to sin and ended up being counterproductive.

(NG YR nKmp nia72)
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eternal love... our Father, Merciful
Father, please have mercy on us...”

We see from here that specifically in the morning is a time when we can awaken
Hashem’s mercy on us.

nrm on oo :"1’;;? PWM" 1M This is the meaning of “and he
o [Lavan] Kissed his children,” which
""" 7 is a reference to the Shevatim,

07 M7 DY 2" 2 M2 DY) (which are his grandchildren, and
- (¥"pn1y grandchildren are considered like
""" children, (see Pirkei DeRebbi Eliezer

36:7))

K2WOTRDIYNK  NIWNT NIMY this “kiss” from “Lavan” refers to
b"yy drawing down a revelation of
""  kindness and mercy from Hashem,
from the level of “Loven HaElyon,” in
a manner of an “Awakening from
Above”  that  empowers  the
“awakening from below,” as explained
above,

The Shevatim, who are on the level of Beriah, are the “grandchildren” of “Loven
HaElyon,” which transcends Atzilus. The Shevatim of Beriah are the children of
the forefathers who are on the level of Atzilus, and the “grandchildren” of Kesser,
which is source of and transcends Atzilus.

Thus, “Lavan kissing his grandchildren” refers to how Hashem’s mercy which
comes from His Essential Infinite Light, the Loven HaElyon, comes down lovingly
to the Shevatim of Beriah (through Avraham) and empowers them to have a true
“awakening from below” in morning prayer.

KNPy - I NIKD 17 77 "NiR" “and [Lavan kissed] his daughters,”:

NXMOINKT-XAYY KP0ANKT this refers to Rochel and Leah,
Toro TR TRt which  represent  the  “Hidden

World,” and the “Revealed World,”

Leah represents the level of “the Hidden World,” of thought, and Rochel represents
the “Revealed World” of speech and action. Thought is hidden from others, but is

("D™MBK" PImAT MAT 2,2y NI2IN3 YT KT 2,20 NN A% P19 MYHX 1271 p0) 2
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a revelation to oneself, and is the source of the person’s speech and action, which
are revealed to other people. In Atzilus, Leah represents the level of how Bina-
Understanding is expressed in “thought,” and Rochel represents the level of
Malchus as it descends to create the world in a manner of “speech” (mainly in the
spiritual worlds) and “action” (mainly in the physical world).

Lavn, the Loven HaElyon, “kisses,” lovingly gives power, to these levels to be to
have the proper love and yearning for the Infinite Light of Hashem that transcends
Atzilus, so that they can properly receive it internalize it, and then give over from
the Infinte Light into the lower levels, through the Shevatim (their “children”).

122 NI Wnl 1997 NI Y2%W  that the level of Loven HaElyon is
MpaTx" w1 Nl '[T"?l_?ﬂ drawn down to all these levels in a
,30"Nl'l’l'13 XA :‘nanner .of a “Kiss, Wl‘}l?h 1s. a
TR connection of one spirit with

another spirit,”

The Mittler Rebbe explains (Toras Chayim Bereishis p. 179d): The physical idea
of kiss is that the love deep inside the person comes out through the person mouth,
like a parent kisses their child. This love that the parent gives to their child through
this kiss encompasses the child, and expresses the deepest most essential love from
the parent to the child. This encompassing expression of deep love is called “the
connection of one person’s spirit to another person’s spirit,” the connection of the
soul of the parent with the soul of the child.”

Similarly, the “kiss” of the Loven HaElyon is a drawing down and revelation of
Hashem’s unlimited Great Love for all his creations and emanations, on a level
that completely transcends the world of Atzilus. This expression of love
encompasses all the levels of Atzilus, and all levels of holiness (including the
Merkavah of Beriah, the Shevatim), in a manner of “connection of spirit to spirit,”
i.e., the “spirit” of Loven HaElyon, the Infinite Light, and the spirit of each level
of holiness that it reaches and is revealed to. This loving connection to Hashem’s
Infinite Light empowers all the levels of holiness to be able to reveal the Infinite
Light by awakening mercy from Hashem, or to receive the Infinite Light and
internalize it.

(M P79 RIA .2 ,79p R phm At Rn) ©
31 Perhaps we can say that this loving connection expressed in the kiss (and other
expressions of love) gives the child a sense of self-value and intrinsic worth,
empowering them to succeed. This would correspond to the idea of the “kiss” of
Loven HaElyon that empowers the Sefiros etc. to be able to receive and give over
the Infinite Light of Hashem.
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This “kiss” from Loven HaElyon is
drawn down to all the levels that give
over and reveal the Light, which are
called “his sons,” i.e., the Shevatim,
and all their “male” descendants, and
to all the levels that receive and
internalize the Light, which are called
“his daughters,” i.e., Rochel, Leah,
Bilha, and Zilpa, and all their “female”
descendant for all time.

This “kiss” reaches not only Leah-Bina, and Rochel-Malchus, and the Shevatim of
Beriah, but to every Jewish soul and to every level of holiness. The levels of
holiness and the Jewish souls are divided into two general categories: male and
female. Male implies that the main task of this soul or level is to give over and
reveal Light, and female implies that the main task of that soul or level is to receive
and internalize the Light. This “kiss” reaches all the souls and levels in both

categories.

The Mittler Rebbe adds that this “kiss” empowers the male and female souls and
levels to join together, so that the male levels will be able to give over and reveal
the Light to the female levels, and so the female levels should be able to properly

receive the Light from the male levels.

nrna ona ']WDJ'I SJBWJ T’T’W
"NDMYNR 1'1'1"7‘7 D’J'l"ﬂf omm
XIDFT RN o0 K771

03 - 13730 Ty <10 Ry
onk 7an” «([md ] X oY) 2N
NKIXZAI,91amme D7 MK DTEOK

13 W21 YINT

TIWNM 1272 NDOIR MM AT
x'n-u‘y KW XIDINKT Ty -nm‘?

This “kiss” bestows and brings down
into them the aspect of Hashem’s
“Higher level of Mercy,” which
causes that the “Awakening from
Above” should be dependent on the
“awakening from below.”

The verse continues “and he [Lavan]
blessed them.” The idea of the
‘blessing’ is similar to what is
written (Bereishis 1:28): “and G-d
blessed them (Adam and Chava) and
He said to them ‘be fruitful and
multiply, and fill the earth and
conquer it.’”

Meaning, the idea of a “blessing” is
that there should be an exponential
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increase in the revelation of
Hashem’s Light as it descends into
this world, until it transforms the
spiritual darkness into spiritual Light.

The simple meaning of a blessing is that there should be an increase, in this case
that the person’s family should increase through having many children and
descendants. Similarly, the “blessing” of Lavan-Loven HaEloyon is expressed in
increasing revelations of Hashem and their “descendants,” i.e., offshoots on a
lower level, that can effect a transformation even in the lowest spiritual level.

Just as Hashem’s blessing to Adam and Chava was that their increasingly large
family should conquer the world, so too the blessing of the Loven HaElyon to the
Sefiros and the Divine souls includes the ability to conquer the fallen Sparks of
Holiness in material mattes and bring them back into holiness, as will be explained.

93 7210720 (22" DW) 2IN2W NI As it is written (ibid. 28:14): “and all
,"YI2Y IR NinBwn of the families of the nations of the
ChooT T * " earth will be ‘blessed’ by you and

your children,”

MPma %3 09700 D721 MW the idea that the “families of the
oo NNNMwa oD ohyiyn nations” will be “blessed” by the
T vy veme b d e JEWISh people is, that all the Sparks
APYIYN L}W N3 of Holiness that fell due to the
“Shattering of the Vessels” of Tohu
will be drawn out (from unholiness)
and included into the holiness of the
descendants of Yaakov.

The Mittler Rebbe explains (ibid. 180a-b):

The “kiss” of Loven HaElyon, a revelation of the intense love of Hashem from
higher than Atzilus, reaches not only the levels of Atzilus, but also the Shevatim
of Beriah. Through them it also reaches each and every Jew in the world. It
empowers a Jew to awaken for Hashem in prayer. When a Jew in the physical
world awakens a love for Hashem, this transforms his animal soul and body,
bringing them into the realm of holiness in a revealed manner. This draws out and
reveals the Sparks of Holiness contained in his body and animal soul, as well as
those contained in his material possessions that he needs, such as food and clothing
etc.

(TR BN 53 3313720 2,272 192 7 M3 unyg) ¥
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Through this process, the “blessing” of Loven HaElyon, the drawing down and
revelation of Hashem’s Infinite Light, reaches even the “families of the nations,”
i.e., the Sparks of Holiness contained in the person’s physical aspects. (These
sparks are called “families of the nations,” since they originally belonged to
Kelipas Nogah, a level connected to unholiness. Kelipas Nogah is the source of
life of all the material things in this world, and of all the nations of the world.
(However, this life-force from Kelipas Nogah descends even further into a lower
level Kelipa to give life to non-kosher things.))

The idea of “32 13721-and they will be blessed by you,” is thus interpreted to
mean “and they will be drawn down into to,” i.e., these Sparks of Holiness will be
drawn into the Divine soul of the Jew through his Divine service.

(X,27NW10) "ApRS 1293w Y9M"  The verse continues: “And Lavan
1A} ,-1]?13; N1 9T T2 NARD '[DTW went on his way and returned to his

e . s oo place.” This means that the time
P‘?ﬂDD TI:?DDUWU?S ‘7;}{ YT n‘?.ﬂn when this level of Loven HaElyon

AVTINIT shines forth is in the morning, the
time of the morning Shachris
prayer, but after the time of this
prayer, this revelation ascends and
returns to its source.

This special revelation of Loven HaElyon that empowers us to awaken a love for
Hashem and awaken mercy from Hashem on our Divine soul is only in the morning
at the time of morning prayers. After that time, the revelation of Loven HaElyon
returns to its source in Hashem’s Essential Pleasure that transcends Hishtalshelus.

D 722w ,01" 732 555077 7MY 9971 This is why we must prayer every

P‘ynon M AT TR -Iwnn a1in  day, since every day (in the morning)

o ' e - this revelation comes back down to
ayenaanx o

LA shine into us, and then returns to

ascend to its source after the prayers.

In Tanya (Sefer Shel Beinonim Ch. 12 and Igeres HaKodesh Ch. 1) the Alter
Rebbe says (paraphrased):

The time of the morning Shachris prayer is a time of Divine Favor and Mercy
Above. It is a time when Hashem gives us the ability to come to a deeper awareness
and recognition of Him. Therefore, that is when we can strengthen our connection
to Hashem in our mind and heart through our effort in and investment in prayer.
When a person uses that opportunity to awaken a love and fear for Hashem, the
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effect it will have on the person will stay with him the entire day, giving him the
strength to perform all the mitzvos and to refrain from sin.

In Kuntres HaTefila (see ch. 9) the Rebbe Rashab says (paraphrased):

Even when a person learns Chassidus and gets excited about what he learns, it still
remains “encompassing” him, i.e., it remains an intellectual concept. Only when
he thinks about that idea at the time of the morning prayers (i.e., for a man, when
he is wearing is Talis and/or Tefillin before Shachris) is he able to truly internalize
it emotionally, so that it permeates his entire being. This is because during the
morning prayers there is a time of “Divine Favor Above and below,” which is a
special time when we are empowered to absorb and internalize the good Light of
Chassidus.

NI (2 ,0W) "9919 197 2PYN" The verse continues: “and Yaakov

nyma- qunn "-:]‘_7:1" Apy=T" - APy f‘ravelled on h:,s pa'th”f The level of

"7 MpK TN Lnym TR “ZPS{'_’-YﬁakOV which 1s'the letters of

. apy "-the letter "-Yud that

' ~'["373‘.7 i (2 PWHP) descends until the heel” travels and is

drawn down into the fulfillment of

the Torah and Mitzvos, since our

Sages say (Kidushin 2b) “the Torah is

called a ‘path,”” and this will suffice
for the intelligent.

The Mittler Rebbe explains (ibid. 180b):

The level of Yaakov is the attribute of Mercy of Atzilus. He awakens the “Higher
level of Mercy” from Hashem that transcends Atzilus, the “Loven HaElyon.” After
he awakens this level of mercy from Hashem, he takes that revelation and brings
it down to the level of Shevatim, and through them to the soul of every Jew in this
physical world. This gives us strength to fulfill the Torah and mitzvos. The name
Yaakov shows on this process: His name “apy?-Yaakov” is the letters of “7"1
apy-the letter ™-Yud that descends until the heel.” The letter ™ represents
Chochma, including Chochma of Atzilus, the source of the Divine soul. The “heel”
which is the lowest part of the body represents how the soul descended to the
lowest possible level, into a physical body. The idea the Yud connecting to the heel
is that the source of the Divine soul is revealed in the soul as it exists in the body,
giving it the power to fulfill its mission in this world of fulfilling the Torah and
Mitzvos. This is accomplished through the awakening of Hashem’s mercy that is
the aspect of Yaakov. This is also why the Torah is called a ‘path,’ since it ‘travels’
from its source in Chochma of Atzilus until it reaches our intellect in this physical
world.
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Thus, the meaning of the verse “and Yaakov travelled on his path,” is that through
the awakening of Hashem’s mercy, the aspect of Yaakov, Hashem’s Light travels
down to us to give us the strength to fulfill the Torah and mitzvos in this world.

&

oA
>

Summary

The Avos-forefathers, Avraham, Yitzchok, and Yaakov are a Merkavah-
Chariot for Hashem on the level of Atzilus. They draw down and reveal
the inner dimension of Hashem’s Kindness and Severity into our world,
and awaken Hashem’s mercy from Atzilus and higher to come down into
us.

However, this revelation from Atzilus that the forefathers revealed is too
intense for the souls of regular Jewish people in the physical world to be
able to handle.

The solution to this is that there is an intermediary level, the Shevatim
(the 12 sons of Yaakov). They are the aspect of of the Merkavah-Chariot
for Hashem on the level of Beriah (the beginning and highest of the
created worlds that feel separate from Hashem). The souls of the
Shevatim can receive the revelation of Atzilus from the forefathers. They
then give over to their descendants, to every Jew, a revelation of Hashem
that we can handle.

This is the meaning of the verse: “Return for the sake of Your servants,
the Shevatim who are Your heritage.” We ask Hashem to return His
revelation to us on a level that we can appreciate and use out to awaken a
love and fear for You, and this is possible through the souls of the
Shevatim, since they can take the revelation of Atzilus and “tone it
down” to our level.

Now, there are the level of Yaakov, who is in Atzilus, is to awaken
Hashem’s Infinite mercy as it transcends Atzilus and the entire
Hishtalshelus-order of spiritual worlds. But how can we access that
revelation if we can’t reach the world of Atzilus? This is also possible
through the Shevatim. Since the word Sheivet also means tree branch.
Pulling on a tree branch can bend over the entire tree trunk. Similarly,
through the Shevatim, who are the “branches” of the forefathers, and
their awakening mercy from Hashem, they can access the awakening of
mercy on the level of Yaakov. This way, they can also awaken the
Infinite Mercy of Hashem.
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Not only are the Shevatim the “branches” of the forefathers, but all of
their descendants, each and every Jew, is a “branch” of the forefathers.
Therefore, every Jew is able to awaken the Infinite Mercy of Hashem,
since every Jew is rooted in Yaakov of Atzilus, and can access that root
that their own personal effort to awaken Hashem’s mercy.

However, for us to be able to awaken Hashem’s Infinity Mercy on a
revealed level, Hashem first empowers us to come to this awakening.
This empowerment is from a very lofty level called “Loven HaElyon-
The Whiteness of Above.” White shows on something colorless, simple
and indivisible, and refers to the Infinite Light of Hashem that transcends
all the definable levels of Hishtalshelus.

This “Loven HaElyon” is revealed every morning, empowering us to
awaken love and fear for Hashem, and awaken mercy on our Divine
soul, in the morning Shachris prayer.

This is the meaning of “Lavan woke up in the morning and kissed his
grandsons and daughters.” The Lavan-Loven HaElyon is revealed
every morning, and “kisses,” i.e., lovingly empowers, the levels of
Rochel and Leah of Atzilus, and the levels of the Shevatim of Beriah,
and through them it reaches every Jew.

However, after the morning prayers, this revelation of Loven
HaElyon ascends back to its source. Therefore, need to pray every
day, since every day there is new opportunity to access the Loven
HaElyon and to awaken love and fear for Hashem. Since every day
our Yetzer Hara tries to conceal Hashem’s presence from us, and get
us to focus on materialistic desires, we need to tap into this
opportunity for Divine revelation every day, so that we will have the
spiritual strength to serve Hashem throughout the day.

This is the meaning of “Lavan went on his way and returned to his
place, and Yaakov travelled on his path.” After the morning prayers,
the revelation of Loven HaElyon goes back to its source, and we take
power from our inspired prayers to go on the path of Torah and
mitzvos.
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Hosafa-Addendum 1

Explanation of the three levels of “D™Tpy-Akudim 0*Tj3-Nekudim, and D™ T72-
Berudim:

D 1py-Akudim: At this level, the Light and energy of the Ten Sefiros are
“DT1py-bound together” in their source. This means: The way that the 10
Lights of the Sefiros are manifest before being limited in practical application.
This can be compared to a person that has many different desires that exist
simultaneously since they are not limited to a specific reality. (I.e., he wants to
be the smartest person in the world, and learn all day, and the wealthiest person
in the world that runs the best business in the world, and the go on vacation by
himself all day, and spend all day with his family etc.). When these desires are
all deep inside of the person, they can exist at full force simultaneously, since
none of them are tangible. Similarly, before the Ten Sefiros are manifest in
“tangible” application they can all exist simultaneously at full force with
contradicting each other, since they are still “bound up” with their souce.

071p3-Nekudim: This word means “points,” and refers to how the Sefiros are
manifest as ten separate modes of revelation of Hashem. (As opposed to being
still bound up in their source.) However, since they are manifest in a general
way, as “points,” these Sefiros do not yet merge together cohesively. This
concept of the World of Nekudim is a reference to one of two possible levels:
1- The World of Tohu, where the Sefiros couldn’t merge together and there
was a system breakdown, which results in the possibility for unholiness in our
world, or 2- The level of Arich Anpin, which is the direct source of the World
of Atzilus, where all the Ten Sefiros of Atzilus exist in potential form.

(However, the “potential” form of Arich is different from the “potential” form
of Akudim. The Sefiros in Akudim exist like the potential for producing fire
contained in flintstone. There is no actual fire in the flintstone, just a potential
to produce fire. This potential doesn’t get weaker by soaking the flintstone in
water, since there is no actual fire. The Sefiros as they exist in Arich Anpin is
like the fire hidden inside of a burning hot coal. Even though the fire isn’t
revealed on the surface of the coal, there is actual fire inside the coal. This is
why if you put the coal in water, it will put out the fire inside of it.)

D*172-Berudim:. Rashi explains that these “DT2-white belt shaped patches”
encompass the entire body of the goat, and are open to each other, i.e., they all
interconnect. This contrasts Nekudim, where the white dots/splatches are all
separate from each other and don’t interconnect. These interconnecting Berudim
patches represent the World of Atzilus. This is because in Atzilus, all of the Sefiros
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interconnect with each other, and merge together cohesively. This is in contrast to
the level of Tohu or Arich, where the Sefiros are somewhat separate from each
other, in comparison to the level of interconnection of the Sefiros of Atzilus.

Hosafa-Addendum 2

Here we will bring the entire original Hebrew text of the Mittler Rebbe’s
explanation on the concept of the “Morning of Avraham” as it appears in Biurei
HaZohar
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Hosafa-Addendum 3

Our maamar discusses the idea that during the morning prayer is a time of
Divine Favor, that enables the person to truly connect to the idea of Hashem’s
greatness and come to a love and fear for Hashem. We brought in the
commentary (towards the end of the maamar) what the Rebbe Rashab said in
Kuntres HaTefila. He said that because of the time of Divine Favor during the
morning prayer, therefore it is very important to think Chassidus at the time of
prayer, meaning, before starting the prayers, and for men this means while
wearing Talis and/or Tefillin.

In connection with this concept, we will bring a translation from a letter of the
Frierdiker Rebbe. (Igros Kodesh of the Frierdiker Rebbe, vol. 3 p. 293 (also in
Sefer Hamaamrim Kuntreisim vol. 3, p. 45.)) It explains eight things that
Hisbonenus-thinking Chassidus at the time of davening (prayer) accomplishes:

“In the winter of 5673 I went to visit my father the Rebbe (Rashab), who was
then in Menton, France...

Among the holy sichas (talks) that were said, there was a special sicha
regarding the greatness of thinking Chassidus specifically before davening and
while wearing the Talis and Tefillin. The explanation of this went on for a few
days, meaning, that for a few days he spoke about this during the strolls we
would take.

He counted many great things that are accomplished (by thinking Chassidus
before davening while wearing the Talis and Tefillin):

1- It refines the body, and makes the mind and heart able to receive the
revelation of Hashem'’s Divine Presence.

2- It drives out the animal soul.
3- It cleanses the natural soul.
4- It subjugates the intellect soul (to Hashem).

5- It illuminates the (entire physical) world. This was his expression:
“When a Jew thinks Chassidus while wearing the Talis and Tefillin
before davening, the world becomes brighter.”

6- It draws forth the revelation of Hashem’s Light in all the (spiritual)
worlds, from the highest level to the lowest level.
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7- It causes the revelation of the (five levels of his soul, known as) nefesh,
ruach, neshama, chaya, yechida. (Meaning that it reveals all the levels
of the person’s soul, even the deepest levels, until the essence of the
soul.)

8- It changes the essential nature of the person’s natural character traits.

All of these (benefits) apply to any person of the Chassidic community who
applies himself to the service of the heart (of davening) in an orderly fashion,
through the proper preparation that takes place before davening. In regards to
Tzadikim, all these also apply, but obviously in a much loftier fashion.

The Rebbe Rashab explained at length the greatness of the (service of) the
Tzadikim, and ended off by saying: “And through this (contemplation of
Chassidus by davening) one can come to feel a G-dly delight.”
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Torah Or English translation project:

The original text of the maamarim with M1721 and punctuation is presented
side by side with a phrase-by-phrase translation and explanation. The
translation of the text is in bold whereas the commentary is in regular font.
The explanations of general concepts that are not directly relevant to
understanding the flow of the maamar are in footnotes.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by
the Kehot Publication Society, a division of Merkos L’inyonei Chinuch
Inc., and are reprinted here with special permission. To purchase the
original visit www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,
the administrator of the 7211 770 *VIP? project for helping with the M7P2
and punctuation, to see any Maamar from Torah Or/Likutay Torah with
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creating and managing the website, and Rabbi Yitzchok Miller for editing.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z"L
Victor Sasson-Victor Chayim Ben Saul Z”’L
Enrique Szerer-Hersh Ben Meyer HaCohen Z”’L
Andrea Szerer-Leah Bat Chayim HaCohen Z”L
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Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com

Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!

To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus

To view previous maamarim translations, go to

www.LearnChassidus.com

To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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