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 ב"ה     

Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei 

Torah will be available to Jews around the world in the language 

they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who wants 

his maamarim to be available to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a monthly 

donor of $18.  

With these $18 a month, you will have the tremendous merit of 

having translated the Torah Or and Likutei Torah, making it 

available to Jews all around the world, and will receive the 

tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the 

project, email me at lessonsinlikutaytorah@gmail.com 

 
 
 
 
 
 
 
 
 
 
 
 
 

http://www.donorbox.org/LearnChassidus
mailto:lessonsinlikutaytorah@gmail.com
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 ב"ה

Torah Or 

 תּוֹרָה אוֹר
יל תְחִּ בּוּר הַמַּ  דִּּ

ֹּקֶר ב  ןַׁב   בָּ םַׁלָּ ֵּ כ  ְׁ י  ש   1ו 
 ַ ש  רָּ א ת פָּּ  ב ,  כד   –  ד,  כג ף  דַּ וַיֵּּצֵּ

 “The Morning Divine Revelation” 

In Parshas Vayeitzei the Torah describes how Yaakov took his family and 

escaped from Lavan’s household. When Lavan found out he chased after them, 

until he caught up with them at place later to be called Gilad. Lavan originally 

planned to harm Yaakov, but Hashem appeared to Lavan in a dream and 

warned him not to harm Yaakov in any way. After arguing with Lavan, they 

decided to make a peace agreement to not hurt each other. Before Lavan went 

back to his home, he woke up early in the morning, he kissed his four daughters, 

who were all married to Yaakov, and his eleven grandchildren, and blessed 

them with success. 

In this maamar, the Alter Rebbe will explain the mystical meaning for the 

Torah’s description of how Lavan kissed and blessed his children and 

grandchildren. 

 

 

 

 
1
יל )   תְחִּ הַמַּ בּוּר  כֵּּ   דִּּ ְ יםַׁן:  לָּבָּ ם  וַיַּש  י ִּ תַׁח  ר  וֹּ ילַַׁׁת  חִּ תְׁ מ   ו רַׁה  ב  ֵַּׁ"ַַׁׁד ִּ כ  ְׁ י  ש  בַָּׁםַַׁׁו  ה.ַַׁׁ]קעה, ד[ן"ַַׁׁלָּ רָּ וֹּ ת  רַׁה  לַַַׁׁׁאוֹּ ע 

סו ק ָּ י]הַַׁׁזֶַַַׁׁׁפ  ִּ אש  רֵּ ךְ ת בְּ רֶּ יּוּ   – .רכה, ב[ עַמּוּדא   כֶּּ תן צִּ ַ ּ בוֹד קְדוּש   "ר.אַדְמוּ  כְּ

ו   סְלֵּ א, יא כִּּ צֵּ ת וַיֵּּ ַ ש  רָּ ת פָּּ בָּּ ַ אֱמַר ש  פֶּ   – ר  אַחֵּ ח  נוֹסַ "ד.  תקסנֶּ י ר  סֵּ רִּ אֲמָּ יאוּ יד.    עַמּוּד   ד"תקסם  הַמַּ ר  אוֹ   –ר  בֵּּ

י א )וַיֵּּצֵּ ה  הַתּוֹרָּ  ִּ אש  רֵּ ךְ ת  בְּ רֶּ יל ה  וּרְאֵּ ט, א.  תתסה(    כֶּּ תְחִּ בּוּר הַמַּ דָּ "  דִּּ לוֹ ה  פָּּ ָּ כֵּּ "ז. " תשלם"  בְש  ְ ן"  לָּבָּ ם  וַיַּש 

 תשמ"ח(.
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Short Introduction: 

In this maamar, the Alter Rebbe will describe four levels of mercy from 

Hashem.  

Lavan-Loven HaElyon/The Whiteness of Above: The “Infinite Worlds” 

where Hashem’s Infinite Light shines unobstructed, in the level above 

Atzilus. At that level, Hashem’s mercies are unlimited. 

Atzilus: This is the level of the Forefathers, Avraham, Yitzchok, and 

Yaakov. At this level, Yaakov can awaken Hashem’s unlimited mercy to be 

expressed into the 10 Sefiros of Atzilus.  

Briah: This is the level of Shevatim/Tribes, the 12 sons of Yaakov. They can 

awaken Hashem’s mercy to descend from Atzilus into the created worlds of 

Beriah, Yetzira, and Asiya. 

Physical aspect of Asiya: Is where we live. We can awaken Hashem’s mercy 

to come down into the physical world. Because we are derived from the 

Shevatim of Beriah, and from the forefathers Avraham, Yitzchok, and 

Yaakov of Atzilus, we are also able to connect to the unlimited mercies of 

Hashem in the “Infinite Worlds” above Atzilus, and bring down all the way 

to our physical world. 

The commentary to this maamar will be based primarily on the Mittler 

Rebbe’s explanation of this maamar in Toras Chayim Bereishis, page 175d 

(aka p. 350).2 

Back to the maamar: 

 (Chapter 1) )א(

יוַַׁׁ תָּ נוֹּ בְׁ לִּ נָּיוַׁוְׁ בָּ קַׁלְׁ ֵּ נ ש   יְׁ ֹּקֶרַׁו  ב  ןַׁב   בָּ םַׁלָּ ֵּ כ  ְׁ י  ש  "ו 

ַׁ הֶםַׁ אֶתְׁ ַׁ רֶךְׁ בָּ יְׁ מְקֹמוֹ ו  לִּ ן  לָּבָּ ב  ָּ וַיָּּש  ךְ  ַׁוַיֵּּלֶּ   כו '"ַַׁׁ

נוּ לב, א(:   תֵּ ָּ ש  רָּ  )פָּּ

“And Lavan woke up early in the 

morning, and he kissed his 

[grand]sons and his daughters [and 

granddaughter], and he blessed 

them, and then Lavan went on his way 

and returned to his home town.” 

(Bereishis 32:1) 

 
2  For a slightly different approach to explain the maamar, see Or HaTorah of the 

Tzemach Tzemech, Bereishis, vol. 5, page 869a (1737). 
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"לְךָּ   יא(:  ים א' כט,  הַיָּּמִּ י  בְרֵּ )דִּּ יב  תִּ כְּ נֵּּה  הִּ

ה   בוּרָּ דוּלָּּה, וְהַגְּ ת וְהַנֵּּצַח וְהַהוֹד  ה' הַגְּ רֶּ פְאֶּ וְהַתִּּ

ץ לְךָּ ה  רֶּ אָּ ם וּבָּ מַיִּ ָּ ּ ש  י כלֹ בַּ א לְכֹל    ' כִּּ ֵּ תְנַש ּ ה וְהַמִּּ מְלָּכָּ הַמַּ

 – כוּ'"  לְראֹש  

Now, it is written (Divrei Hayamim I, 

29:11): “To You Hashem is the 

greatness, the might, the splendor, 

the victory, and the majesty, for all on 

heaven and earth is Yours; to You 

Hashem is the kingship, for You are 

exalted supreme over all rulers.” 

This verse is part of King David’s praise of Hashem in his speech to the entire 

Jewish people at the end of his life, when he appoints his son Shlomo to be king 

after him. He thanks Hashem for giving him kingship over the Jewish people, and 

victory over the enemies of the Jewish people. 

In the teachings of Kabbalah, the seven attributes mentioned in this verse are the 

seven Sefiros of Atzilus that relate to how Hashem conducts the world: 

1-Greatness=Chesed/Kindness, 2-Might=Gevura/Severity, 3-

Splendor=Tiferes/Beauty, 4-Victory=Netzach, 5-Majesty=Hod, 6-For all on 

heaven and earth=Yesod/Foundation, 7-Kingship=Malchus. 

Now, these attributes in Atzilus exist on different levels. The essential nature of 

these attributes is too lofty to be able to descend into the created worlds. Only an 

extension and expression of these attributes can directly contact the creations. This 

is possible when the first five attributes, Chesed-Hod, come down through Yesod 

into Malchus. As they exist in Malchus they can come into the created worlds. 

אוֹר   ים מֵּ לִּ ינַת מְקַבְּ חִּ ם בְּ הֵּ ֶּ ה, ש  בָּ וֹן נְקֵּ לְש  בִּּ

רוּךְ־הוּא.  ין־סוֹף בָּּ  אֵּ

These attributes are written in the 

feminine grammatical format, i.e., 

דוּלָּּה דוֹל  instead of ה with a גְּ  ,.etc גָּ

since this verse is describing the 

attributes as they are receiving from 

the Infinite Light of Hashem,  

The Mittler Rebbe explains in Toras Chayim (Bereishis, 175d): 

The idea of the letter ה is expansion and spreading out. This represents how the 

attributes of Atzilus extend and spread downward to flow into the created worlds. 

This is the more external aspect of the Chesed and Gevura, as they come into 

Malchus and into the worlds. At this level, these aspects are only receiving a 

limited aspect from the essence of these attributes. It is from this extension of the 

attributes as they come into Malchus that the created beings can perceive Hashem’s 

greatness and might. (The essence of Chesed and Gevura before they extend 

downward into Malchus are called בּוֹר וְגִּ דוֹל   At that level these .ה without a גָּ
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attributes are “giving,” as opposed to the how they extend into Malchus, where 

they are “feminine” and “receiving.”) 

לאֹ   עַצְמוֹ  בְּ רוּךְ־הוּא  בָּּ ין־סוֹף  אֵּ אוֹר  בְּ י  כִּּ

דוּלָּּה   גְּ וֹן  לְש  יָּּיךְ  ַ דוּלָּּתוֹ    –ש  גְּ מְקוֹם  "בִּּ ֶּ ש 

 ".  3כוּ' 

For, there is no possibility of 

perceiving the greatness of the 

actual Infinite Light of Hashem, 

since “where you find His greatness 

is actually where you find His 

humility.” (Megila 31a) 

The actual greatness of Hashem cannot be fathomed in any way. Similarly, the 

essence of the attributes of Kindness and Severity of Atzilus are too lofty to be 

directly perceived by the creations. Only as these attributes extend into Malchus 

can they serve as the source of perceivable Kindness and Severity in the creations. 

Where some finds Hashem’s greatness, meaning he is able to perceive something 

of Hashem’s attributes, this is Hashem’s humility, i.e., it is only a limited 

expression of Hashem’s attributes that came down to a level where created beings 

can perceive it. 

ם, הָּ ת אַבְרָּ דַּ יא מִּ דוּלָּּה" הִּ נֵּּה "גְּ ה“ Now this וְהִּ ָּ דו ל   attribute of-ג ְׁ

Hashem’s greatness” perceivable to 

creations, is the aspect of Avraham, 

Avraham’s mission was to reveal Hashem’s greatness and kindness to the 

creations, which he accomplished to a great extant in his lifetime by teaching the 

whole world about Hashem. 

לָּה   "וַאֲגַדְּ ב(:  יב,  לְךָּ  ךְ  )לֶּ תוּב  כָּּ ֶּ ש  וּכְמוֹ 

 ." ךָּ מֶּ ְ  ש 

As it is written (Bereishis 12:2): 

“And I [Hashem] will make your 

name ‘ַׁגדלה-the amplifier,’” 

Hashem named Avraham as the one to make Hashem’s presence known in the 

world, and to amplify people’s awareness of Hashem. 

ם כוּ'  הָּ י אַבְרָּ ים "אֱלקֵֹּ אוֹמְרִּ ֶּ  This is why we first praise Hashem in ",4וְזֶּהוּ ש 

the Amida prayer saying that He is the 

“G-d of Avraham,” before describing 

Him as “דוֹל  ”,The Great-הַגָּ

 
נוּתוֹ". מגילה לא, א(.  3 נְוְתָּ א עִּ ה מוֹצֵּ ם אַתָּּ ָּ  )"ש 
דוֹל"(.  4  )". . הַגָּּ



 

7 LESSONS IN  TORAH OR  

Toras Chayim: In order to describe Hashem as “ דוֹל  ,ה The Great” with a letter-הַגָּ

implying a greatness that is known to us, we first need to refer to how Hashem is 

the ultimate Source of all Greatness, the “G-d of Avraham,” i.e., the source of all 

kindness and greatness that would later be revealed through the attribute of 

Avraham. 

ךְ   כַּ ֶּ רוּךְ־הוּא הוּא ש  בָּּ דוֹש   הַקָּּ ל  ֶּ בְחוֹ ש  ִּ וְש 

ךְ כוּ', רֵּ תְבָּּ נוּתוֹ יִּ נְוְותָּ  עִּ

This is the praise of Hashem: His 

humility is so great, that He can bring 

down some of His greatness to a level 

that we can understand. 

If his true greatness cannot be fathomed, then how are we praising Hashem for that 

limited expression of his greatness that doesn’t reflect His true greatness at all? 

The answer is that we are praising Hashem for His great humility, that He descends 

to our level so that we can appreciate His greatness according to our capacity. 

רוּךְ־הוּא   ין־סוֹף בָּּ ט אוֹר אֵּ ֵּ ּ ש  תְפַּ ךְ וְנִּ ָּ מְש  נִּּ ֶּ ּ ש 

ת   דַּ מִּ לֶּּה בְּ תְגַּ ה וּמִּ וֹרֶּ הְיֶּה ש  יִּּ ֶּ ךְ, עַד ש  ל כַּ כָּּ

עְיָּה מא, ח(.   ַ י כוּ'" )יְש  ם אוֹהֲבִּ הָּ  "אַבְרָּ

Meaning, that His Infinite Light is 

drawn down and extends to the 

point that it can even dwell and be 

revealed in the aspect of “Avraham, 

My friend who loves Me,” (see 

Yeshaya 41:8) 

Hashem’s Kindness was able to descend and limit itself to the point of investing 

in Avraham’s attribute of Kindness, and furthermore, into Avraham himself as he 

was a human in the world. Even though Hashem’s essential attribute of Kindness 

is unlimited and infinite, nonetheless, Hashem contracted and limited some of His 

Kindness so that it should be invested and manifest in the soul of Avraham in this 

world. This is why Hashem called Avraham “My friend who loves Me,” since he 

‘belonged’ to Hashem, in the sense that Hashem’s Kindness and love was manifest 

and invested in him. 

ה"  בָּ רְכָּּ ן הַמֶּּ ן הֵּ בוֹת הֵּ אָּ נֵּּה, "הָּ יוּ    –  5וְהִּ הָּ ֶּ ש 

טּוּל כוּ', ינַת בִּּ בְחִּ ם בִּּ יהֶּ ל יְמֵּ  כָּּ

Now, it says (Bereishis Rabbah 47:6)  

“the forefathers are the ‘Merkavah-

Chariot’ of Hashem’s attributes,” 

since all of their days they were on 

the level of total selfless 

transparency to Divinity. 

 
לֶּק ג קפב, א(. 5 לֶּק א רי, ב. חֵּ ה מז, ו. זֹהַר חֵּ ָּ ש  רָּ ה פָּּ ית רַבָּּ ִּ אש  רֵּ  )בְּ
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A chariot has no will or desire independent of the one riding it. So too, the 

forefathers, Avraham, Yitzchok and Yaakov, were selfless vehicles for Divine 

expression. 

אוֹר   ינָּה,  כִּ ְ ּ הַש  אַת  רָּ ְ לְהַש  זָּכוּ  ן  כֵּ י  יְדֵּ וְעַל 

  , ש  מַמָּּ ילּוּי  גִּ בְּ רוּךְ־הוּא  בָּּ ין־סוֹף  הְיֶּה  אֵּ יִּּ ֶּ ש 

ים   לִּּ תְגַּ הַמִּּ ם  הֵּ יו  דּוֹתָּ וּמִּ ין־סוֹף  אֵּ אוֹר 

ם  ָּ נַפְש   – בְּ

Because of this, they merited to have 

manifest in them the ‘Shechina-

Divine Presence’ i.e., an actual 

revelation of Hashem’s Infintie 

Light, so that Hashem’s Infinite 

Light and His attributes were 

revealed in their souls, 

כוּ'"   ק  צְחָּ יִּ "וּפַחַד  י",  אוֹהֲבִּ ם  הָּ "אַבְרָּ

נוּ לא, מב(.  תֵּ ָּ ש  רָּ  )פָּּ

in the aspects of “Avraham, who 

loves Me,” and “the fear of Hashem 

of Yitzchok,” 

The fact that Hashem describes how Avraham loved Him and how Yitzchok feared 

Him was to show that Avraham was a vehicle of expression of Hashem’s love and 

kindness, and therefore had a Divine level of love of Hashem, and Yitzchok was a 

vehicle of expression of Hashem’s attribute of Severity, and therefore had a Divine 

level of fear of Hashem. Similary, Yaakov was a vehicle of expression of 

Hashem’s attribute of Mercy. 

ל   ֶּ ש  יו  וּגְבוּרוֹתָּ יו  דוּלּוֹתָּ גְּ דּוֹת  מִּ ן  הֵּ ן  וְהֵּ

ךְ   ָּ מְש  נִּּ ֶּ ש  עַצְמוֹ,  רוּךְ־הוּא  בָּּ דוֹש   הַקָּּ

ם יהֶּ ה עַל יְדֵּ ל לְמַטָּּ ֵּ לְש  תַּ ְ ש   ,וְנִּ

These are the actual attributes of 

Hashem’s own greatness (kindness) 

and severity, as they descend 

downward through them, i.e., the 

souls of the forefathers, 

רוּךְ־הוּא   בָּּ ין־סוֹף  אֵּ אוֹר  ילּוּי  גִּּ הְיוֹת  לִּ

כְלַל   . בִּּ ש  ילּוּי מַמָּּ ינַת גִּּ בְחִּ ל בִּּ אֵּ רָּ ש ְ וֹת יִּ  נַפְש 

so that Hashem’s Infinite Light 

should be openly revealed in the 

souls of all the Jewish People. 

ל   אֵּ רָּ ש ְ יִּ ל  "כָּּ ֶּ ש  א,  לְמָּ עָּ בְּ ה  בָּ ָּ מַחְש  בְּ וְלאֹ 

ים כוּ'"  ינִּ נֵּי מַאֲמִּ ים בְּ ינִּ  .6מַאֲמִּ

The revelation referred to here is not 

that the awareness of Hashem should 

just be expressed in a Jew’s fleeting 

thoughts, since “all Jews are 

believers, the children of believers,” 

Since every Jew inherits a Divine soul, he or she naturally believes in Hashem, 

without needing any proof. However, this natural belief in Hashem can exist on a 

 
ה כג(.  6 ָּ ש  רָּ לַּח פָּּ ַ ש  ה בְּ מוֹת רַבָּּ ְ ת צז, א. ש  בָּּ ַ  )ש 
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subconscious level, without affecting one’s daily conduct. This is why a Jewish 

thief may pray to Hashem to succeed in stealing, since he naturally believes in 

Hashem, but his thoughts about Hashem don’t affect his conduct to stop him from 

stealing. This type of fleeting thoughts about Hashem resulting from our natural 

(subconscious) connection to Him is not called an “actual revelation” of Hashem’s 

Infinite Light into the souls of the Jewish People. 

ם  דָּ ל אָּ ֶּ וּתוֹ ש  רְש  יא בִּּ ה הִּ בָּ ָּ חְש  י הַמַּ ל    –כִּּ אֶּ

נּוּ"  ר יַחְפּוֹץ יַטֶּּ ֶּ ל אֲש   ,7"כָּּ

Since, a person’s thoughts are in his 

control to turn it in whatever 

direction he desires,  

בּוֹ   לִּ ת  אֶּ יְמַלֵּּא  ץ  פֶּ בְתּוֹ  וְהַחֵּ ַ וּמַחְש 

ךְ.  ים כַּ מִּ ךְ וּפְעָּ ים כַּ מִּ עָּ הּ פְּ  לְהַטּוֹתָּ

and whatever he desires he can 

choose to concentrate the thoughts 

of his heart upon, and sometimes he 

turns them one way, i.e., to think 

about Hashem, and sometimes the 

other way, i.e., to think only about 

material matters. 

Mere inborn belief in Hashem’s existence will produce occasional fleeting thought 

about Hashem, that the person may sometimes choose to concentrate upon and 

sometimes not. This is not true revelation of Hashem. 

קוּעַ   תָּּ צוֹן  רָּ וְהָּ ץ  פֶּ הַחֵּ הְיֶּה  יִּּ ֶּ ש  יךְ  רִּ וְצָּ

ן,   אֱמָּ קוֹם נֶּ מָּ  בְּ

Rather, true revelation of Hashem 

means that the person’s desire and 

will are firmly established in their 

focus on connecting to Hashem,  

ינַת   בְחִּ בִּּ ה  רָּ וְהַכָּּ עַת  הַדַּ י  יְדֵּ עַל  וְהוּא 

לּוּ   אִּ ה כְּ ָּ אֶהַׁהַרְגָּּש   כוּ'.  רוֹּ

and this is accomplished through 

“Daas-intimate knowledge” and 

recognition of Hashem that is 

experienced so strongly that it is as if 

the person “sees” the truth of 

Hashem’s existence. 

יו־  לָּ עָּ ינוּ  בִּ אָּ ם  הָּ אַבְרָּ עַל  רַזַ"ל  וּכְמַאֲמַר 

לוֹם   ָּ ּ " –הַש  ֶּ ירש  כ ִּ ת בּוֹרְאוֹ כוּ'"   הִּ  .8אֶּ

As our Sages say regarding 

Avraham our forefather (Nedarim 

32a) that “He recognized his 

Creator,” 

 
י כא, א(.  7 לֵּ ְ ש   )מִּ
ה ג(.  8 ק א הֲלָּכָּ רֶּ ה פֶּּ ה זָּרָּ לְכוֹת עֲבוֹדָּ "ם הִּ ה רַמְבַּ ים לב, א. רְאֵּ רִּ  )נְדָּ
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The Rambam (Hilchos Avoda Zara, 1:3) explains that Avraham came to the full 

recognition of the true existence of Hashem. This recognition was so real and 

powerful to Avraham that he was willing to give up his life to publicize this 

knowledge and truth. It is this type of recognition of Hashem that is called “seeing” 

the truth of Hashem. When a Jew comes to recognize the truth of Hashem’s 

existence in a similar manner, that it becomes absolutely real to him even in his or 

her physical life, that is called “a true revelation of the Infinite Light of Hashem” 

in his or her soul. 

מַעֲלַת   ינַת  חִּ בְּ מִּ ה  זֶּ ילּוּי  גִּּ כַת  ָּ הַמְש  אַךְ 

בוֹת   אָּ הָּ י  כִּּ כוּ',  ם  עַצְמָּ בוֹת  אָּ הָּ גַת  וּמַדְרֵּ

יהוּ   "אִּ דְּ ילוּת,  אֲצִּ ה־דַּ בָּ רְכָּּ מֶּ ינַת  בְחִּ בִּּ יוּ  הָּ

ת   אֵּ ש ְ תּוּכַל  ש   נֶּפֶּ ל  כָּּ וְלאֹ  ד"  חָּ י  וְגַרְמוֹהִּ

ה.  ילּוּי זֶּ  גִּּ

However, the flow of this revelation 

of the awareness of Hashem on the 

level of the forefathers themselves – 

which is the level of ‘Merkava-

Chariot’ of Hashem from the aspect 

of the world of Atzilus, where “He 

[Hashem’s Infinite Light] and His 

Sefiros/Attributes are completely 

united,” – not every soul is able to 

handle that level of revelation. 

ל   ֵּ לְש  תַּ ְ ש  וְנִּ ךְ  ָּ מְש  נִּ זֶּה  ילּוּי  גִּּ הְיוֹת  לִּ ל  אֲבָּ

לַל   כְּ וֹת  נַפְש  וֹת  ש  רָּ ְ מוּש  ם  ָּ ּ ש  ֶּ ש  י''עַ  בִּ בְּ

גַת   וּמַדְרֵּ ינַת  חִּ בְּ י  יְדֵּ עַל  הוּא  ל,  אֵּ רָּ ש ְ יִּ

ים.   טִּ בָּ ְ ּ  הַש 

Rather, for this revelation to be 

drawn down and descend into the 

levels of Beriah, Yetzira, and Asiya, 

where the souls of the general 

Jewish population are derived, this 

is possible only through the 

intermediary level of the souls of the 

ים‘ טִּ בָּ ְׁ  Shevatim/(Tribes),’ i.e., the-ש  

souls of the 12 sons of Yaakov. 

מוֹ   כְּ ה,  כָּ ָּ הַמְש  וֹן  לְש  הוּא  ט"  בֶּ ֵּ "ש  י  כִּּ

יט"  בִּ ָּ א דְש   .9"כּוֹכְבָּ

Since the word “בֶט ֵּ -ש 

Sheivet/(Tribe)” comes from the 

expression which means to “draw 

forth,” as in the term for a shooting 

star, “ַׁא בָּ כְׁ וֹּ יט a star-כ  בִּ ָּ ש   that is-דְׁ

drawn out.” 

ן הַגָּּדוֹל, ילָּ אִּ ן הָּ נָּף מִּ ט וְעָּ בֶּ ֵּ וֹן ש  ט “ Also, it (the word וְגַם לְש  בֶּ ֵּ -ש 

Sheivet/(Tribe)”) comes from the 

 
הוּא יוֹ   9 ֶּ ט, ש  בֶּ ֵּ ש  רוֹךְ כְּ קוֹם וְאָּ קוֹם לְמָּ מָּּ יעַ מִּ קִּ רָּ ץ בָּּ חֵּ ד כַּ ב הַיּוֹרֵּ "י: "כּוֹכָּ ִּ ש  רַש  רֵּ כוֹת נח, ב )וּמְפָּ רָּ ה  )בְּ רֶּ

לֶּק א רלג, א.  יעַ"( . זהַֹר חֵּ קִּ חַ רָּ פּוֹתֵּ ֶּ מוֹ ש  ה כְּ רְאָּ  וְנִּ



 

11 LESSONS IN  TORAH OR  

expression which means a wooden 

staff derived from the branch or 

bough of great tree, 

The tree branch, which is then used as walking staff, is an extension of the trunk 

of the tree. The trunk of the tree is drawn out and extends through its branches. We 

see that the idea of the Shevatim is to serve as an extension of the “trunk of the 

Tree,” which is the level of the forefathers, Avraham, Yitzchok, and Yaakov. Their 

souls serve to bring down and extend into a lower level the revelation of Hashem 

manifest in the souls of the forefathers. 

לְיָּא,   תְגַּ א־דְאִּ לְמָּ ה לְעָּ בָּ רְכָּּ ינַת מֶּ בְחִּ ם בִּּ הֵּ ֶּ  Since they (the Shevatim) are the ש 

level of the ‘Merkava-Chariot’ to 

Hashem’s revelation in the aspect of 

Malchus of Atzilus as it descends into 

the created worlds, which is known as 

“the World of Revelation,” 

Malchus of Atzilus has two aspects: The inner aspect of Malchus is how it exists 

in the realm of Atzilus itself. The outer aspect of Malchus is how it descends to 

create and enliven the worlds of Beriah, Yetzira, and Asiya. At that level, it is 

referred to as “the World of Revelation,” since it is the source of revelation to all 

the created worlds. The Shevatim were a ‘Merkava-Chariot’ to that level, i.e., this 

revelation completely permeated their being, and they served Hashem selflessly 

based on the awareness of Him from that revelation. 

ר"  קָּ ד עַל י''ב בָּּ ינַת )הַיָּּם( "עֹמֵּ בְחִּ  This level is also referred to, by way ,10בִּּ

of analogy, as the Mikvah in the first 

Beis Hamikdash called “‘The Sea’ 

that stands upon 12 cow statues.” 

(See Melachim I, 7:23-25) 

King Shlomo built a large round mikvah for Kohanim in the first Beis Hamikdash, 

which he called “The Sea.” This represented the level of Malchus of Atzilus, since 

Malchus is also like the sea. It receives the flow of Light and Life-force from the 

higher Sefiros and uses that to give life to the creations. This is like how the sea 

gathers water from all the rivers, which then turn back into cloud vapor to provide 

rain for the land. King Shlomo placed this mikvah on top of twelve metal cows, 

with three cows facing each of the four directions. This represented the four camps 

of the angels: Michael, Gavriel, Refael, and Uriel. 

 
ר"(.  10 קָּ ר בָּּ ש ָּ י עָּ נֵּ ְ ד עַל ש  ת הַיָּּם . . עֹמֵּ ים א' ז, כג. כה: "וַיַּעַש  אֶּ  )מְלָּכִּ
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ים   טִּ בָּ ְ ינַת י''ב ש  חִּ ם בְּ ע חַיּוֹת    –הֵּ ד אַרְבַּ גֶּ נֶּ כְּ

ה   בָּ רְכָּּ ד    – הַמֶּּ חָּ ל אֶּ ם כוּ'", וְכָּ דָּ נֵּי אָּ לוּל  "פְּ כָּּ

י י''ב.  בוֹת, הֲרֵּ ג' אָּ  מִּ

These “12 cow statues” represent the 

12 Shevatim, which correspond to 

the four angels of the ‘Merkava-

Chariot’ of the World of Beriah, each 

one with a different “face,” these faces 

are “the face of a man, the face of the 

face of a lion… the face of an ox… and 

the face of an eagle,” (Yechezkal 1: 

10), and each of these four angels is 

comprised of the three attributes of 

the forefathers, Love, Fear, and 

Mercy, equaling 12 aspects, one for 

each Sheivet.   

The prophet Yechezkal was in Exile right before the destruction of the Beis 

Hamikdash. He had a prophetic vision of Hashem coming in “a stormy wind… 

and raging fire.” He then perceived four angels who were Hashem’s emissaries to 

carry out different tasks. These angels were called “חַיּוֹת-wild animals.” These 

angels are known as the “Merkavah-Chariot” of Hashem’s Divine Presence. Just 

like the King travels around in a chariot on various missions, Hashem 

accomplishes different things using these angels and the angels under them in 

spiritual level.  

These four angels each had four faces: 1- A man; 2- A lion; 3- An ox; 4- An eagle. 

Even though they all had these four faces, they were each facing a different 

direction with their “main face,” so that each one had an emphasis on one of the 

four faces, even though they also had the other three faces, which were less 

pronounced than the main one.  

These four angels, each facing one direction, are represented in the four groups of 

cows under ‘The Sea’ mikvah, three cows facing each direction.  

The reason why each group has three is because each of the four angels has three 

aspects to it, Love, Fear, and Mercy, corresponding to those attributes of Atzilus, 

which were manifest in the forefathers, Avraham, Yitzchok, and Yaakov.  

This group of four angels known as the ‘Merkavah-Chariot’ of Beria is the same 

general level as that of the souls of the 12 Shevatim.  

Both the Merkava angels and the souls of the Shevatim serve as an intermediary 

level through which the flow of Light and Life passing through Malchus of Atzilus 

must go through in order to become limited enough to descend to the other 
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creations (through the angels), or to the souls of the general population of the 

Jewish people (through the souls of the Shevatim).11 

ילּוּי   גִּּ כַת  ָּ וְהַמְש  עַת  פָּּ ְ הַש  ךְ  ָּ מְש  נִּ ם  ָּ ּ ש  וּמִּ

ל   ֶּ ש  וֹת  ש  פָּ הַנְּ כְלָּל  בִּּ ךְ  רֵּ תְבָּּ יִּ אֱלקֹוּתוֹ 

ל, אֵּ רָּ ש ְ  יִּ

From this level, the souls of the 

Shevatim, there is drawn down the 

flow of Hashem’s revelation in the 

souls of the general population of the 

Jewish people. 

ל   כָּּ ים  יְכוֹלִּ ים  טִּ בָּ ְ ּ הַש  גַת  וּמַדְרֵּ ינַת  חִּ בְּ ֶּ ש 

ם.   ָּ נַפְש  ת בְּ אֵּ ל ש ְ אֵּ רָּ ש ְ  יִּ

Since every Jewish soul can handle 

the level of the revelation of Hashem 

coming from the Shevatim. 

תְקַן   )וְנִּ הַגָּּלוּת  עַל  יא  הַנָּּבִּ מַר  אָּ ֶּ ש  וְזֶּהוּ 

יז(:   סג,  עְיָּה  ַ )יְש  קּוּן־חֲצוֹת(  תִּ הַׁבְּ ָּ מ  "לָּ

נו ַׁ ב ֵּ לִּ ַׁ יח  ִּ ש  קְׁ ת   ַׁ, כֶךָּ רָּ ד ְׁ מִּ ה'ַׁ נו ַׁ עֵּ תְׁ ת  

יַַׁׁ טֵּ בְׁ ִּ ש  ַׁ דֶיךָּ עֲבָּ ןַׁ ע  מ  לְׁ ו בַׁ ש  ַׁ, תֶךָּ אָּ רְׁ י ִּ מִּ

" תֶךָּ חֲלָּ  .נ 

This is what the prophet Yeshaya 

said regarding the time of Exile, 

(and this verse was established to be 

recited in the Tikun Chatzos 

prayer): “Why Hashem do You 

allow us to stray from Your paths, 

and harden our heart from being 

able to fear You, return for the sake 

of Your servants, the Shevatim who 

are Your heritage.” (Yeshaya 63:17)  

" : ירוּש  כֶךַָּׁפֵּּ רָּ ד ְׁ אֱמַר    –"  מִּ נֶּּ ֶּ ם ש  הָּ ת אַבְרָּ דַּ מִּ

י"א  ית  ִּ אש  רֵּ )בְּ יו  לָּ וְנָּסוֹעַ  12עָּ לוֹךְ  "הָּ  :)

ה כוּ'",   גְבָּּ  הַנֶּּ

The meaning of “Your paths” is a 

reference to the aspect of Avraham, 

which is the path of the love of 

Hashem, as it says: “He [Avraham] 

 
11  This can be compared to an electrical current transformer, that reduces the 

intensity of the electrical current, so that the resulting current can be used to 

power household devices. The transformer can receive a high voltage current 

but give off a low voltage current. Similarly, the angels of the Merkava of 

Beriah and the souls of the Shevatim are able to receive the attributes of Love, 

Fear, and Mercy from Malchus of Atzilus and reduce the intensity to a level 

that an average Jewish person can handle. (The difference between these angels 

and the Shevatim is that angels receive a more external aspect of the revelation 

of Malchus of Atzilus, whereas the Shevatim receive the inner aspect of the 

revelation of Malchus of Atzilus, a much deeper level.) 
ךְ לְךָּ יב, ט(. 12  )לֶּ
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travelled continually towards the 

‘south.’” (Bereishis 12:9) 

 

As illustrated, if a person is facing east, then north-צפון is on his left, and south-

רוםד   is on his right. Since the right side corresponds to Chesed-Kindness, so south 

also corresponds to Kindness, which is an expression of love, in this case, the love 

of Hashem. Thus, Avraham travelled continually towards a higher level of love of 

Hashem. It is this path of attaining love of Hashem that the verse is referring to. 

תֶךַָּׁ" אָּ רְׁ י ִּ ק כוּ'. –" ו מִּ צְחָּ ת יִּ דַּ  And the meaning of “from the fear of מִּ

You,” is the aspect of Yitzchok, who 

embodied the fear of Hashem. 

יחַ   ִּ נוּ ]. .[ וְתַקְש  תְעֵּ ה תַּ מָּּ יא: "לָּ ל הַנָּּבִּ וְקוֹבֵּ

הְיוֹת   לִּ ק,  צְחָּ וְיִּ ם  הָּ אַבְרָּ ת  דַּ מִּּ מִּ נוּ"  בֵּּ לִּ

ינוּ,   לֵּ עָּ לֶּּה  תְגַּ יִּּ ֶּ ש  ה'  י  נֵּ פְּ אוֹר  מֵּ ים  רְחוֹקִּ

עוֹלָּם־  י  נְיְינֵּ עִּ ם  הֵּ אֱדוֹם  גָּלוּת  בְּ הְיוֹת  וְלִּ

 הַזֶּּה כוּ'?  

The prophet Yeshaya complains to 

Hashem: “Why do you let us stray 

from Your paths, and harden our 

hearts” from experiencing the 

aspects of Avraham and Yitzchok, 

the love and fear of Hashem, 

distancing us from perceiving the 

Light of Hashem’s Countenance, 

and instead we causing us to be in 

the Exile of “Edom,” meaning excess 

emotional attachment to worldly 

matters? 

" ים:  נִּ פָּּ ל  כָּּ יַַׁׁעַל  טֵּ בְׁ ִּ ש  ַׁ דֶיךָּ עֲבָּ ןַׁ ע  מ  לְׁ ו בַׁ ש 

תֶךַָּׁ חֲלָּ  "! נ 

The prophet Yeshaya continues, 

saying that at the very least, “return 

for the sake of Your servants, the 

Shevatim who are Your heritage!” 

מַעֲלוֹת   ינַת  חִּ בְּ ֶּ ש  הֱיוֹת  ם  עִּ ֶּ ש  לוֹמַר,  כְּ

ה   וֹרֶּ ש  ינוֹ  אֵּ ם  עַצְמָּ בוֹת  אָּ הָּ גַת  וּמַדְרֵּ

גָּּלוּת, ם בַּ דָּ אָּ ש  הָּ נֶּפֶּ לֶּּה בְּ תְגַּ  וּמִּ

Meaning, even though the level of 

love and fear of Hashem of the 

forefathers themselves is not 
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manifest or revealed in our souls in 

the time of Exile, 

וּמַעֲלַת   ינַת  חִּ בְּ לוּת  ְ לְש  תַּ ְ ש  הִּ י  יְדֵּ עַל  ל  אֲבָּ

ש    נֶּפֶּ ל  כָּ בְּ ה  זֶּ ילּוּי  גִּּ הְיוֹת  לִּ יוּכַל  ים  טִּ בָּ ְ ּ הַש 

ל. אֵּ רָּ ש ְ יִּּ  :ַׁמִּ

nonetheless, through the fact that 

the revelation manifest in the 

forefathers descends by way of the 

intermediary level of the Shevatim, 

this revelation can reach the soul of 

every Jew,  

The implication is that we are asking: Why are we blocked off from even the 

revelation through the Shevatim in the time of Exile, to the point that we our love 

and fear is for physical matters instead for Hashem? 

Thus, the meaning of “return for the sake of Your servants, the Shevatim who are 

Your heritage!” is as follows: We ask Hashem to return His revelation to us, so 

that we should some level of love and fear of him, and this is possible by bringing 

down His revelation through the souls of the Shevatim so that it can reach us on 

our level. 

 

 Chapter 2 )ב(

נ ֵּהַַׁׁ הִּ לוֹם  וְׁ ָּ ּ יו־הַש  לָּ ינוּ עָּ בִּ ל יַעֲקֹב אָּ ֶּ תוֹ ש  דָּּ מִּ

ים, לְיוֹנִּ עֶּ ים הָּ רַחֲמִּ ינַת הָּ חִּ יא בְּ  הִּ

Now, the aspect of Yaakov our 

forefather is the level of awakening 

“the Higher level of Mercy” from 

Hashem, 

עוֹלָּמוֹת   ל  כָּּ עַל  ילּוּ  אֲפִּ ֶּ ל  ש  וְנוֹפֵּ יָּּיךְ  ַ ש 

ר   אֵּ תְבָּּ נִּּ ֶּ ש  מוֹ  כְּ כוּ',  נוּת  רַחְמָּ הָּ ינַת  חִּ בְּ

ר.  קוֹם אַחֵּ מָּ  בְּ

which is, that the concept of Hashem 

needing to have mercy is applicable 

even to all the highest spiritual 

worlds, as is explained elsewhere. 

In terms of regular people, mercy applies only when a noble or wealthy person 

sees a coarse or poor person, that has much less than him. However, on the rich 

and noble person, needing mercy would not apply. However, from the perspective 

of the king of the entire country, all the nobles are considered equal to the beggar 

on the street. Therefore, from the king’s perspective, all his citizens are equally 

needing of his mercy.  

Now, even the greatest king is limited in how much he is exalted above the people 

in his country, and correspondingly, how much he feels the need to have mercy on 

all his citizens equally. However, Hashem is infinitely exalted above all worlds 
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equally, in the most absolute sense. Therefore, from Hashem’s perspective, 

everyone needs His mercy equally, since Atzilus is equally far the Infinte Truth of 

Hashem as the physical world we live in, therefore even Atzilus needs Hashem’s 

mercy just as we need it. This is the “Higher level of Hashem’s mercy” that Yaakov 

was able to awaken from Hashem. He was able to draw down Hashem’s mercy 

from a level that transcends Atzilus into the world of Atzilus. 

יַעֲקֹב"  ךְ  יֶּרֶּ י  "יוֹצְאֵּ ים  טִּ בָּ ְ ּ הַש  גוֹת   13וּמַדְרֵּ

נּוּ.  ימֶּ ה הֵּ מַטָּּ לְּ ֶּ יגָּה ש  מַדְרֵּ ם בְּ  הֵּ

Whereas the level of the Shevatim, 

who were the children of Yaakov, 

were on a lower level than him. 

יצוֹץ   נִּ עַל  ים  רַבִּּ ים  רַחֲמִּ ר  לְעוֹרֵּ הַיְינוּ  דְּ

וֹ, נַפְש  ה בְּ וֹרֶּ ּ  אֱלקֹוּת הַש 

That is, the level of ‘mercy’ of the 

Shevatim is the ability to awaken 

abundant mercies from Hashem on 

the spark of Divinity that is invested 

our soul. 

ין־סוֹף   אֵּ גְדוּלַּת  בִּּ תְבּוֹנְנוּתוֹ  הִּ י  יְדֵּ עַל 

עְיָּה   ַ א" )יְש  ָּ ש ּ ם וְנִּ הוּא "רָּ ֶּ יךְ ש  רוּךְ־הוּא אֵּ בָּּ

י"  יבֵּ ִּ לָּא חֲש  יהּ כְּ  ,14נז, טו(, וְ"כוֹלָּּא קַמֵּּ

This is accomplished through 

contemplation on the infinite 

greatness of Hashem, how He is 

“Exalted and Elevated,” and 

“Before Him, nothing else has any 

significance,” 

ם, מְקוֹרָּ ים בִּּ אִּ בְרָּ ל הַנִּּ טּוּל כָּּ  and how all the creations are וּבִּ

“bateil,” i.e., completely dependent 

upon and still included in their Divine 

Source of existence and life, to the 

point of having no independent 

existence or value. 

וֹ  כְלָּלָּם גַּם נַפְש   And among all the other creations is   , וּבִּ

the person’s own soul,  

אֱלוֹהַּ   לֶּק  "חֵּ הּ  חוֹצְבָּ מְקוֹר  בִּּ ה  יְתָּ הָּ ֶּ ש  כְּ

, ש  יּוֹב לא, ב( מַמָּּ עַל" )אִּ מָּּ  מִּ

that when it was originally included 

in the spiritual place it was derived 

from, i.e., before the soul descended 

into the body, it was openly revealed 

 
מוֹת א, ה(. 13 ְ  )ש 
לֶּק א יא, ב ) 14 יֵּּאל ד, לב   -זהַֹר חֵּ נִּ י דָּּ  (.עַל פִּּ
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how this soul is a “literal aspect of 

Divinity from Above,” 

  , ש  ין־סוֹף מַמָּּ אוֹר אֵּ לָּה בְּ טֵּ ה בְּ יְתָּ הָּ ֶּ  at that point it was completely ש 

“bateil,” i.e., it experienced the truth 

of how it is nothing other than an 

expression of and included in the 

Infinite Light of Hashem, 

א   יגְרָּ אִּ מֵּ ה  מַטָּּ ה  מַטָּּ ים  לָּאִּ פְּ ה  יָּרְדָּ יךְ  וְאֵּ

א כוּ'.  מָּ  רָּ

so how is it possible that this soul fell 

so tremendously low, like someone 

falling from a high roof into a deep 

pit?! 

ל   גְדַּ ךְ תִּּ תְבּוֹנְנוּת כַּ יכוּת הַהִּ בּוּי וַאֲרִּ י רִּ וּלְפִּ

ת.   אֵּ ר ש ְ יֶּתֶּ נוּת בְּ רַחְמָּ  הָּ

According to how many details he 

goes through in this contemplation, 

and how much time he spends on it, 

based on that will be with how much 

great intensity he will feel mercy on 

his own Divine soul, and thereby 

awaken mercy from Hashem as well.  

 

In other words, in order to awaken mercy from Hashem, a person needs to feel the 

contrast of where his came from and where it ended up.  

For example, if a thief who lived on the streets stealing from people is sent to jail, 

even though it is unfortunate for anyone to end up in jail, the contrast between 

where he came from and where he ended up is not that great, and therefore the 

mercy that people will feel for him will not be so intense.  

However, if a compassionate and righteous king is exiled to be a slave and work 

in the barn of a coarse peasant, this is a tremendous contrast, and whoever knows 

the king will be awakened with an intense feeling of mercy to save him.  

When we realize how great Hashem, and what it means that our soul was bound 

up and united with Hashem on the highest possible level, a status greater than any 

king in this world every held, a level beyond anything this world could every come 

close to, and from this Bond of Life with the Infinite Truth of Hashem it fell into 

dealing with the stupidities and coarseness of the animal souls base physical 

desires, the contrast should be overwhelming.  
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The more a person appreciates the greatness of Hashem, the greatness of his soul 

and where it comes from, according to that he will feel the contrast and be moved 

to feeling mercy on his soul. 

לָּּה, 15זֶּה  רבָּ וְעַל דָּ  פִּ ר הַתְּ דֶּ ל סֵּ תְקַן כָּּ  It is regarding this matter, the need נִּ

to awaken Hashem’s mercy, that the 

entire order of the prayers is based. 

ה   מָּּ כַּ ֶּ ש  ה  מְרָּ י־דְזִּ פְסוּקֵּ ים  וּבִּ סוּקִּ פְּ

ילּוּי אַחַר   עִּ קוֹם בְּ ל מָּ ֶּ בְחוֹ ש  ִּ ש  ים בְּ רִּ הַמְסַפְּ

ילּוּי,  עִּ

It is also for this reason that in 

Pesukei Dezimra there are many 

verses recounting the praise of 

Hashem, describing ascendingly 

higher levels of Hashem’s creations 

and mighty deeds, 

יצוֹץ   ידַת הַנִּּ נוּת עַל יְרִּ רַחְמָּ ל הָּ גְדַּ זֶּּה תִּּ מִּּ ֶּ ש 

נַּ''ל.   רוּךְ־הוּא כַּ ין־סוֹף בָּּ אוֹר אֵּ יחוּקוֹ מֵּ  וְרִּ

since this increasing awareness of 

Hashem will increase his feeling of 

mercy on the Divine Spark in his soul 

that fell far from the Infinite Light 

of Hashem, as explained above. 

ינַת   חִּ בְּ ר  תְעוֹרֵּ מִּּ ֶּ ש  י  יְדֵּ עַל  נֵּּה,  וְהִּ

א   לְתַתָּּ א־דִּ תְעֲרוּתָּ אִּ בְּ נוּת,  רַחְמָּ   – הָּ

ילָּא.  לְעֵּ א־דִּ תְעֲרוּתָּ  אִּ

Now, when a person will awaken 

mercy on his own soul in an 

“awakening from below,” this will 

cause a corresponding “awakening of 

mercy from Hashem Above.”  

ן   ילָּ אִּ ל  ֶּ ש  נָּף  וְעָּ ט  בֶּ ֵּ ּ הַש  ל  ָּ ש  לְמָּ מוֹ  כְּ

ין אוֹתוֹ כוּ' אֲזַי כּוֹפְפִּ ֶּ ן, 16ש  ילָּ אִּ ל הָּ ךְ כָּּ ָּ מְש   נִּ

For example, by way of analogy, 

when someone pulls down the 

branch or bough of a tree, then the 

entire tree can be bent downwards. 

זוֹ  א  לְתַתָּּ א־דִּ תְעֲרוּתָּ אִּ י  יְדֵּ עַל  הוּא  ךְ  כַּ

ם   גּוֹרֵּ ים  טִּ בָּ ְ ּ הַש  גַת  וּמַדְרֵּ ינַת  חִּ בְּ מִּּ ֶּ ש 

ילָּא   לְעֵּ א־דִּ תְעֲרוּתָּ ים    –אִּ רַחֲמִּ ינַת  חִּ בְּ

ים,  רַבִּּ

So too, through this “awakening 

from below” on the level of the 

Shevatim (branches), this causes an 

“awakening from Above,” of 

Hashem’s abundant mercies, 

 
ךְ זֶּהואולי הכוונה "ַׁ,ַַׁׁועד"ז]בנדפס:  15 רֶּ  "[ וְעַל דֶּּ
יבוֹת    16 תֵּּ ךְַׁׁ]מִּ ש   מְׁ יַׁנִּ יבוֹת    אֲז  ו יעַד תֵּּ יל  ַׁג ִּ ךְׁ ש   מְׁ וֹן:    –  נִּ אש  דְפוּס רִּ יר. וּבִּ אמִּ יטָּ דְפוּס זִּ ף בִּּ ַׁנוֹסָּ תוֹּ יןַׁאוֹּ פִּ פְׁ וֹּ כ  ֶ ש 

ךְַׁׁ ש   מְׁ נִּ  [.כו 'ַׁוְׁ
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רוּךְ־  בָּּ ין־סוֹף  אֵּ אוֹר  ילּוּי  גִּּ ךְ  ָּ מְש  נִּ הְיוֹת  לִּ

בוֹת,   אָּ הָּ גוֹת  וּמַדְרֵּ מַעֲלוֹת  ינַת  וּבְחִּ הוּא, 

וֹ.  נַפְש  ש  בְּ ילּוּי מַמָּּ ינַת גִּּ בְחִּ  בִּּ

so that Hashem’s Infinite Light, as it 

is expressed in the levels and 

attributes of the forefathers, should 

be drawn down and openly revealed 

in his soul. 

ה   ילּוּ רוֹאֶּ אִּ ה כְּ ָּ עַת וְהַרְגָּּש  ינַת דַּ חִּ הַיְינוּ בְּ דְּ

 כוּ'. 

Meaning, that person should come 

to have an intimate knowledge and 

strongly felt experience of his 

awareness of Hashem’s True 

Existence, so that it should be as real 

to him as though he had seen it with 

own eyes. 

ר  נָּא  17וּכְמַאֲמָּ ם  רַחֵּ ן  רַחֲמָּ הָּ ב  אָּ ינוּ  בִּ "אָּ  :

ינָּה נוּ בִּ בֵּּ לִּ ן בְּ ינוּ, וְתֵּ לֵּ  כוּ'",  עָּ

Like we say (in the blessing before the 

morning Shema): “Our Father, 

Hashem, merciful Father, please 

have mercy upon us, and place in 

our hearts understanding…” to truly 

perceive and recognize Hashem’s 

presence and existence so that it is felt 

in our heart. 

אַת   רָּ ְ א לְהַש  סֵּּ כוֹן וְכִּ נוּ מָּ בֵּ הְיוֹת לְבָּ י לִּ דֵּ כְּ ֶּ ש 

ינָּה וְדַעַת   לֵּּב, הוּא עַל  בִּּ ה בַּ ָּ ינַת הַרְגָּּש  בְחִּ בִּּ

נוּת.  רַחְמָּ י הָּ  יְדֵּ

Since, for our hearts to be a proper 

‘dwelling place,’ i.e., receptacle, for 

the understanding and intimate 

awareness of Hashem’s True 

existence on a level that is felt in our 

heart, this is only possible through 

Hashem’s mercy on us.  

זֶּה.   לוּי זֶּה בָּּ עַת תָּּ נוּת וְהַדַּ רַחְמָּ י הָּ  Since mercy and “Daas,” i.e., the כִּּ

ability to have an intimate awareness 

which creates an emotional connection 

with something, are interconnected. 

ין   אֵּ ֶּ י ש  ל מִּ כוֹת לג.(: "כָּּ רָּ וּכְמַאֲמַר רַזַ"ל )בְּ

ה כוּ'  עָּ  :18בּוֹ דֵּּ

As our Sages say (Brachos 33a): 

“Whoever has no “Daas,” [i.e., 

mature and intimately felt awareness 

 
ית(.  17 חֲרִּ ַ ש  מַע דְּ ְ יאַת ש  רְכוֹת קְרִּ  )בִּּ
הוּ'"(.  18 נּוּ עוֹש ֵּ ן לאֹ יְרַחֲמֶּ ינוֹת הוּא עַל כֵּּ י לאֹ עַם בִּּ עְיָּה כז, יא(: 'כִּּ ַ אֱמַר )יְש  נֶּּ ֶּ יו, ש  לָּ ם עָּ סוּר לְרַחֵּ  )"אָּ
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of the true value of the important 

things in life,] it is forbidden to have 

mercy on him,” since the other 

person’s mercy will not actually help 

him, since he does not really care 

about life in a mature way, and the 

other person’s mercy will end up just 

enabling him to do more reckless 

things. 

We thus see that mercy comes to one that has “Daas,” and the opposite is also true, 

that through a person having mercy on himself he can come to have “Daas.”  

(However, only if a person awakens mercy on himself will he come to Daas. This 

is unlike the above quote of the Sages, that one who has no Daas and does not care 

to have any mercy on himself, then no else can truly help him. This process must 

start from the inside it with the person first realizing that he doesn’t have Daas and 

awakening mercy on himself to want to have Daas. Then, Hashem can have mercy 

on him and give him the power to truly attain Daas. 

The maamar will continue to say that Hashem does need to give us some mercy 

first before we can awaken mercy from Hashem on us. But that type of mercy is 

just to give us the power and capability to awaken His mercy on a revealed level, 

as will be further explained.) 

 

 

 Chapter 3 )ג(

ַַׁׁ ךְׁ ינַת א  בְחִּ ם לִּ נֵּּה, גַּ ילָּא,  הִּ לְעֵּ א־דִּ תְעֲרוּתָּ אִּ

זוֹ,   א  לְתַתָּּ א־דִּ תְעֲרוּתָּ אִּ בְּ לוּי  תָּּ הְיֶּה  יִּּ ֶּ ש 

לְמַעְלָּה.  ה מִּ כָּ ָּ ינַת הַמְש  חִּ הְיוֹת בְּ יךְ לִּ רִּ  צָּ

However, there needs to be another 

type of revelation from Above, to 

enable us to awaken Hashem’s 

mercy from Above through our 

awakening of mercy from below. 

Since we are creations and are incomparably distant and removed from the ‘level’ 

of the Creator, the fact that we do something down here doesn’t necessarily mean 

that it will affect anything Above.  

Even in the human realm, a human king (or president) is not that much different 

than one of his subjects. Yet, not necessarily because one of his subjects comes 

crying to the king help will the king actually care to help him or feel mercy for 
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him, since the king can feel exalted and removed from the problems of this simple 

person.  

How much more so Hashem, the Creator, who is Infinitely Exalted above creation, 

doesn’t need to reciprocate to every feeling that a person has.  

Yet, the fact that Hashem chooses to care about us and our feelings shows on 

Hashem’s ultimate greatness. Even though Hashem is Infinite and beyond all 

limitations of time and space and levels etc., He chooses to come down to our level 

and care about everything in our lives, including our thoughts and feelings, and He 

empowers us to awaken His Infinite mercy through our own limited efforts to 

awaken mercy on our Divine soul.  

This ability of Hashem to descend to our level and empower our finite service to 

reveal His Infinite Light comes from a very lofty level, higher than Atzilus, higher 

than the spiritual levels of Hishtalshelus. 

ים   רַחֲמִּ הָּ קוֹר  מְּ מִּ יא  הִּ זוֹ  ה  כָּ ָּ וְהַמְש 

ר   דֶּ סֵּּ מִּ מַעְלָּה  מַעְלָּה  לְּ ֶּ ש  ים,  לְיוֹנִּ עֶּ

ש    רֶּ ֹ וְש  קוֹר  מָּ ם  ָּ ּ ש  ֶּ ש  לוּת,  ְ לְש  תַּ ְ ש  הַהִּ

ר   דֶּ סֵּ בְּ ס  תְפָּּ וְנִּ ג  ָּ ינוֹ מוּש ּ אֵּ ֶּ ּ ים, מַה ש  רַחֲמִּ הָּ

לָּל.  לוּת כְּ ְ לְש  תַּ ְ ש   הִּ

This revelation (that empowers us to 

awaken His mercy) is from the source 

of the “Higher level of mercy” of 

Hashem (mentioned above), which is 

above and beyond the order of 

spiritual levels called Hishtalshelus, it 

is there (beyond Hishtalshelus) that 

exists the source and root of this type 

of mercy of Hashem, which is so 

exalted that it cannot be fathomed or 

grasped in any of the levels of 

Hishtalshelus at all. 

י עוֹלָּם   ר: "אֱלקֵֹּ חֲמֶיךַָּׁוּכְמַאֲמָּ ר  ים"    ב ְׁ רַבִּּ   – הָּ

ר   אֵּ תְבָּּ נִּּ ֶּ ש  וּכְמוֹ  כוּ',  א  יְיקָּ דַּ יךָּ  רַחֲמֶּ בְּ

ר.   קוֹם אַחֵּ מָּ  בְּ

Like we say (in the blessing of Yotzeir 

Or before the morning Shema): “G-d 

of the world, in Your abundant 

mercies have mercy on us,” we 

specifically request “Your mercies,” 

as is explained elsewhere. 

See above at the beginning of chapter two where this concept was explained. 

ם  כֵּּ ְ ןוְזֶּהוּ "וַיַּש  בָּ ר"  לָּ בֹּקֶּ  This is the mystical meaning of “and   –בַּ

Lavan woke up early in the 

morning”: 
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ן־  לוֹבֶּ ינַת  חִּ בְּ הוּא  ה  ָּ ּ קְדוּש  ן־דִּּ לָּבָּ  : ירוּש  פֵּּ

לְיוֹן, עֶּ  הָּ

Meaning, the aspect of Lavan as it 

exists in holiness, which is the idea of 

the “Loven HaElyon-the Whiteness 

Above,” 

Lavan, which in Hebrew is ‘ן  The Whiteness-לובן העליון‘ white,’ represents the-לָּבָּ

of Above.’ The color white represents something simple and indivisible. Plain light 

that contains all colors is referred to as “white light.” The revelation of Hashem’s 

Infinite Light that transcends Atzilus is called “White” in the sense of being simple 

and indivisible, higher than the definitions and details of how this Light is 

expressed in the Sefiros of Atzilus. 

ל   ֶּ ש  וּמַהוּתוֹ  עַצְמוּתוֹ  אוֹר  ינַת  חִּ בְּ הַיְינוּ  דְּ

ין־סוֹף   רוּךְ־הוּא. אוֹר אֵּ  בָּּ

This is a most essential expression of 

the Infinite Light of Hashem. 

ל   ה לְכָּ ינוֹ דּוֹמֶּ אֵּ ֶּ ן ש  ון לָּבָּ וָּ ה וְגָּ ל מַרְאֶּ ַ מְש  כִּּ

ים;  ונִּ רְאוֹת וּגְוָּ  הַמַּ

The analogy for this is the color 

white, which is unlike all other 

colors and appearances,  

בַע, מַה   י צֶּ תְהַוּוּ עַל יְדֵּ ם נִּ לָּּהֶּ ֶּ ים ש  ונִּ וָּ הַגְּ ֶּ ש 

עַצְמוּת   הוּא  ן  לָּבָּ ון  וָּ וְגָּ ה  מַרְאֶּ ן  כֵּּ ין  אֵּ ֶּ ּ ש 

ה   תְהַוָּּ וְלאֹ נִּ נָּּה  תַּ ְ ש  לּאֹ נִּ ֶּ הוּתוֹ, ש  ר וּמָּ בָּ הַדָּּ

בַע.  י צֶּ  עַל יְדֵּ

since these colors are created 

through a coloring agent, which is 

not the case with the appearance 

and color of white, which is the 

essential color of the thing, that was 

not changed through any coloring 

agent. 

The Mittler Rebbe explains (see Ateres Rosh ch. 5, and Maamarei Admur 

HaEmtzai, Devarim II, p. 515): 

All19 colors except for white are created from some substance giving the object that 

color, however the matter of the substance does not have any specific color, instead 

 
אך הנה ידוע בספרי החקירה שהמראה לבן מובדל במעל'    :מאמרי אדמו"ר האמצעי דברים ב ע' תקטו  19

משאר הגונין והמראות להיותו גוון עצמי משא"כ שאר הגוונין שאינן עצמים אלא הם דבר נוסף על העצם כמו 

מראה וגוון האדמימות של בגד אדום הרי אין האדמימות ממהות הבגד כי מהות הבגד הוא גשם ממש כצמר 

שבו הוא שצבעוהו כך ונראה לעין כאלו האדמימות הוא בעצמו ומהותו של הבגד וכיוצא בו והגוון האדום  

אבל באמת אין האדמימות אלא רק כמו דבר זר הנטפל ונדבק בבגד אחר הויתו העצמי שהרי   ,בטבע תולדתו 

גוון הלובן שהוא   כשיחתוך הדבר האדום לא ימצא בתוך פרטי החלקי' הקטנים מראה אדום כלל משא"כ 

מראה עצמי דהיינו שהלובן הוא ממהות ועצמות הבגד הלבן ולא שניתוסף עליו אחר הויתו אלא מתחלת 

אלא הלבנונית הוא עצם ומהות   ויתו העצמי הוא לבן ואינו נק' גוון המראה לעין בלבד שאינו עצם הדברהו 

הדבר ולא גילוי בגוון בלבד שהרי כשיחתוך הדבר הלבן לחלקים קטנים ימצא בתוך כל חלקיו הקטנים מראה 
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it is “white.” This “colorless” color is called white, since it is the closest to the 

natural colorless state of matter. Therefore, the cleaning process in Hebrew is 

called “מלבן-to whiten,” since when all additional coloring agents are cleaned and 

removed from a substance then it returns to its original state of whiteness. This is 

the opposite of how other colors work, that the more they are cleaned the weaker 

their color becomes, unlike white which becomes stronger the more something is 

cleaned. 

An example of this is hair, which is essentially colorless, and appears white, but 

there is a pigment in the hair giving it color, such as black or brown etc. However, 

when a person gets old this pigment fades out, leaving the hair white, its essential 

“colorless color.” 

(The Mittler Rebbe asks20: We see that some things have a natural color that is not 

white, like gold that is naturally gold colored, and the more it is cleaned it will only 

become more gold colored? He explains that even the “natural” color of a 

substance isn’t essential to its very being, rather this property of appearing as a 

certain color is a tangential property in comparison to the very being and matter of 

the substance. Whereas white represents the essential colorless state of the 

matter.)21 

 
  . לבן להיותו עצמי כעצם הדבר עצמו 

והנה יש דברים שנולדו בגוון אדום או ירוק כמו חוט השני שנתהווה בגוון אדום או הדם שהוויתו  )שם:    20

גוון  בכולן  ימצא  יחתוך אותו לחלקים קטנים ביותר  וגם אם  ירוק  במראה אדום או הזהב שהויתו במראה 

בין   כלל  אין הפרש  לכאורה  וא"כ  ותולדתן  הוויתן  בתחלת  טבעיים  להיותן  הירוק  או  אדום  האדום  מראה 

ש הפרש גדול כי הגם שהאדמימות של הדם נולד עם הדם מתחלת הוויתו מ"מ  י אך מ"מ    ? למראה לבן בזה 

אין האדמימות עיקר מהות עצם הדם רק שנולד עמו יחד אבל הוא דבר נוסף על עצמו וגם שנכנס בתוך כל  

צמר הכבש   של  כמו מראה האדמימות  כל החלקים  על  נוסף  דבר  מ"מ הוא  חלקי' הקטני' בטבע התולדה 

אינו האדמימות הגם שנולד הצמר אדום ונכנס בתוך כל חלקי' כו' משא"כ מראה צמר    שמהות הצמר עצמו 

כבש לבן אינו נק' מראה וגוון להיות נוסף על עצם הצמר אלא הוא עצם הצמר ולא שייך לאמר בו גם שנולד  

בשם   ולפ"ז לא יתכן לקראת ללבן  ( לבן כי הלבנונית אינו דבר בפ"ע כלל אלא מתאחד שם ממש בעצמו כו' 

מראה וגוון כלל אלא הוא היולי כעצם החומר ההיולי כי הגוון והמראה ענינו שהוא גילוי העצם בלבד למראה  

איך יקראוהו גוון ולכך אין העולם קוראין גוונין    כעין ולא נחשב בעצם כלל אבל הלובן הוא עצם הדבר וא"

אך לפ"ז מהראוי  ) לציור ולצבוע דבר מה רק האדמימות והירקות אבל צבע לבן אינו נק' צבע להיותו עצמי כנ"ל  

שלא ישתנה מראה הלבן כמו שלא ישתנה העצם ולמה אנו רואים שיפול שינוי במראה לובן עד שצריכים  

הענין הוא שאין   , כמו הפשתן שכהה לבנינותו שלו ילבנו אותו כידוע ( הנק' בל"א גיבלייכט ) ללבנו בצבע לובן 

ליבון זה דבר נוסף על עצם הלבנונית אלא רק להוסיף לבנוניתו ולגלותו יותר כי כבר יש הלובן בעצם רק  

שכהה אורו ואינו מבהיק ויוצא וצריך ליבון כדי שיוציא לאור לבנינותו העצמי יותר כו' משא"כ מראה האדום  

הוא טוב ומבהיק כו' וע"כ כל הגוונין משתנים מלבד  שהוספת מראהו תלוי בגוון וצבע האדום שצובעין בו אם  

 ( .גוון הלובן שאינו משתנה ועליו יצבעו כל מיני הגונין להיותנו עצמי כנ"ל וד"ל
21  This is also why plain light is referred to as “white light,” since white is the closest 

appearance to the essential and colorless of light itself that contains in potential all possible 
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רוּךְ־ ין־סוֹף בָּּ ל אוֹר אֵּ ָּ ש  ךְ מָּ רֶּ ן הוּא עַל דֶּּ וְכֵּ

ינַת   חִּ בְּ יה  בֵּּ ית  לֵּ דְּ כְבוֹדוֹ,  וּבִּ עַצְמוֹ  בְּ הוּא 

יה",   א בֵּּ יסָּ פִּ ה תְּ בָּ ָּ ית מַחְש  "לֵּ לָּל, דְּ ין כְּ ונִּ וָּ גְּ

יב.   תִּ י ג, ו( כְּ כִּ י" )מַלְאָּ יתִּ נִּ ָּ י ה' לאֹ ש   וַ"אֲנִּ

Similarly, by way of analogy, the 

True and Essential Infinite Light of 

Hashem, is called ‘White,’ since it 

has no “colors” at all, since “no 

thought can grasp it at all,” and it is 

written (Malachi 3:6) “I, Hashem, 

have not changed,” i.e., Hashem is 

eternal and unchanging, and so is His 

Light unchanging, indivisible, and 

undefinable.  

יף   חֱלִּ "וְהֶּ ז־ח(:  לא,  נוּ  תֵּ ָּ ש  רָּ )פָּּ יב  תִּ כְּ ן  וְלָּכֵּ

כֹּה   ם  אִּ  ].  .[ ים,  מנִֹּ ת  רֶּ עֲש ֶּ י  כּוּרְתִּּ מַש ְ ת  אֶּ

יםַׁיאֹמַר   קֻד ִּ  :22כוּ'"   נְׁ

 

Therefore, it is written (Bereishis 

31:7-8): “And he [Lavan] switched 

around my [Yaakov’s] wages ten 

times [ten=100 times] …if he would 

say that he would give me white-

speckled goats, [then he would 

change his mind to give me a different 

colored goat]…,” 

After Yaakov worked as a shepherd for Lavan for 14 years in exchange for 

marrying his daughters, he still had no possessions of his own.  

He made up with Lavan to continue working for him as his shepherd on condition 

that he will get to keep any future newborn goats that are white-speckled or white-

blotched and sheep that are solid brown or black.  

He told Lavan to separate all the current white-speckled or white-blotched goats 

and brown or black sheep from the flock so that they cannot produce similar 

offspring in Yaakov’s flock.  

Lavan at first agreed to this condition. However, after Yaakov’s flock miraculously 

started producing white-speckled and white-blotched goats and brown and black 

sheep, Lavan changed his mind about the condition, He said he would give goats 

 
colors. (When “white” light goes through a prism, the different wavelengths of light 

contained it are revealed, which is how a rainbow produces a spectrum of color.) 

Scientifically, white is in a different category then all other colors. All other colors are the 

result of certain wavelengths of light reflecting off a substance. However, white is when 

all the wavelengths of light merge together to see the “general” appearance of white light, 

which contains all colors. White is scientifically considered a “colorless” color, since it has 

no hue, and is not a specific wavelength of electromagnetic energy. 
ל הַצֹּאן עֲקֻ  22 ךָּ וְיָּלְדוּ כָּ רֶּ כָּ הְיֶּה ש ְ ים יִּ ם כֹּה יֹאמַר עֲקֻדִּּ ים. וְאִּ ל הַצֹּאן נְקֻדִּּ ךָּ וְיָּלְדוּ כָּ רֶּ כָּ הְיֶּה ש ְ ים"(.  )"יִּ  דִּּ
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that were speckled but not blotched, or only those that had white rings around their 

ankles, or only those with white bands surrounding them, and only sheep that had 

different color marking than solid black or brown.  

When he saw the sheep were producing according to the new condition, he would 

change the terms of the condition again.  

Even though he kept changing the condition, Hashem miraculously caused the 

sheep to produce whatever the new condition was, so that Yaakov ended up 

owning a large flock of sheep and goats, despite Lavan’s attempt to cheat him out 

of keeping anything. 

The Alter Rebbe explains a mystical meaning behind this story:  

The final three different conditions that Lavan wanted to apply to the goats, 

ים“ ים ,white-ankle-ringed23-עֲקֻדִּּ ים white-speckled, and-נְקֻדִּּ  ”,white-belted-בְרֻדִּּ

represent three levels spiritual levels of Hishtalshelus: Two levels the precede 

Atzilus, known as Akudim and Nekudim, and the world of Atzilus, known as 

Berudim. 

To continue the flow of the maamar, the explanation of these three levels and their 

names will be presented in the Hosafa-Addendum to this translation. 

Just as Lavan switched around the condition of which colored goat and sheep 

Yaakov would receive, the spiritual idea of Lavan, the Loven HaElyon-Whiteness 

Above, is able to change around the revelation in all the spiritual levels of 

Hishtalshelus. 

This is because it is the Infinite Light of Hashem as it exists on simple and 

indivisible state, beyond all forms and “colors” of the specific levels that derive 

from it. 

ינוֹת   חִּ ל הַבְּ כָּּ ֶּ תְהַוּוּ    –ש  ים נִּ וּנְקּוּדִּ ים  עֲקוּדִּּ

נוּ, מֶּּ לוּ מִּ ְ לְש  תַּ ְ ש   וְנִּ
Since, all these levels, Akudim, 

Nekudim, and Berudim, come into 

existence and are derived from this 

Loven HaElyon-Whiteness Above 

simple and essential Infinite Light of 

Hashem. 

ם   ֵּ ש  ים בְּ אִּ קְרָּ ם נִּ לָּם הֵּ ְ לְש  תַּ ְ ש  ם וְהִּ תָּ ידָּ ירִּ וּבִּ

ים.  ים וּנְקוּדִּּ  עֲקוּדִּּ

It is only as these levels descend and 

are derived from it (the Loven 

 
23  The word “ים  means “bound together,” since a sheep is usually tied up by their ”עֲקֻדִּּ

ankles. Since the ankles of the sheep is the place of their binding, when they have white 

rings around their ankles, they are called “ ים  ”.bound up-עֲקֻדִּּ
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HaElyon) that are called Akudim, 

Nekudim, and Berudim.  

ם   הֵּ ם  וּמְקוֹרָּ ם  יתָּ ִּ אש  רֵּ בְּ ן  כֵּּ ין  אֵּ ֶּ ּ ש  מַה 

לָּל.  ם כְּ ֵּ ש  ים בְּ ינָּם עוֹלִּ ים, וְאֵּ כְלָּלִּ ים וְנִּ לִּ טֵּ  בְּ

Which is not the case in their 

original source (in Hashem’s Infinite 

Light), they are included in their 

source in manner that they have no 

independent existence, and therefore 

they have no separate name at all.  

ים   עֲקוּדִּּ ינַת  חִּ בְּ מִּ ךְ  לְהַפֵּּ הוּא  יָּכוֹל  ן  וְלָּכֵּ

ין   ים, וְאֵּ ים לַעֲקוּדִּּ קוּדִּּ נְּ ים וּמִּ ינַת נְקוּדִּּ בְחִּ לִּ

בְיָּכוֹל,   ךְ כִּּ רֵּ תְבָּּ נָּיו יִּ ינּוּי לְפָּ ִּ  זֶּה ש 

Therefore, at that level, He can 

change from the level of Akudim to 

the level of Nekudim, and from 

Nekudim to Akudim, and from 

Hashem’s perspective this is not 

considered a true change at all, 

ינָּם   וְאֵּ יאוּת  מְצִּ בִּּ ים  לִּ טֵּ בְּ ם  הֵּ ֶּ ש  אַחַר  מֵּ

לָּל.  ינּוּי כְּ ִּ ם ש  ָּ יָּּיךְ ש  ַ לָּל לאֹ ש  ם כְּ ֵּ ש  ים בְּ  עוֹלִּ

Since there they have no 

independent existence, and have no 

separate name at all, therefore it is 

not considered a change at all. 

ת זֶּה"   יף    – )וְ"זֶּה לְעוּמַּ מַחְלִּ ה  יפָּּ קְלִּ ן־דִּ לָּבָּ

אוּת(.   רַמָּּ ש  בְּ כּוּרְתּוֹ מַמָּּ  מַש ְ

(Similarly, since “unholiness is 

opposite to holiness,” the idea of 

Lavan as it exists in unholiness, i.e., 

the physical Lavan the cheater, tried 

to switch around his (Yaakov’s) 

actual (physical) wages with deceit.) 

Meaning, Loven HaElyon is a high level of holiness, that transcends all 

understanding. Corresponding to this in unholiness was Lavan the cheater, who 

acted in a way that doesn’t make sense and is lower than understanding. 

ינַת   חִּ בְּ נֵּּה  ם,  וְהִּ ָּ ש  נַּ''ל  כַּ ה,  ָּ ּ קְדוּש  ן־דִּּ לָּבָּ

מַה   ים,  לְיוֹנִּ עֶּ הָּ ים  רַחֲמִּ הָּ מְקוֹר  הוּא 

לוּת.  ְ לְש  תַּ ְ ש  ר הַהִּ דֶּ סֵּּ מַעְלָּה מַעְלָּה מִּ לְּ ֶּ ּ  ש 

Now, this level of “Lavan of 

Holiness” (Loven HaElyon) 

mentioned above, is the source of the 

“Higher level of Mercy” from 

Hashem, which is above and beyond 

the order of levels of Hishtalshelus.  



 

27 LESSONS IN  TORAH OR  

יה   ילֵּ דִּ א  תְעֲרוּתָּ קֶרַׁוְאִּ וֹּ ב  םַׁ  ב   הָּ רָּ בְׁ א    –  24ד ְׁ

ית כב],   ִּ אש  רֵּ תוּב )בְּ כָּּ ֶּ מוֹ ש  ד, כְּ סֶּ ינַת חֶּ חִּ בְּ

ר"   בֹּקֶּ בַּ ם  הָּ אַבְרָּ ם  כֵּּ ְ "וַיַּש  יךְ    –ג[(:  ִּ לְהַמְש 

ים;   רַחֲמִּ

This level is awakened and revealed 

in the “Morning, which is associated 

with Avraham,” who represents the 

attribute of Kindness, as it is written 

(Bereishis 22:3): “Avraham woke up 

in the morning,” to draw down this 

level of mercy from Hashem, 

לוּי   תָּּ ילָּא  לְעֵּ א־דִּ תְעֲרוּתָּ אִּ הְיוֹת  לִּ

א   לְתַתָּּ א־דִּ תְעֲרוּתָּ אִּ ים    –בְּ רַחֲמִּ כַת הָּ ָּ הַמְש 

ינַת  בְחִּ יא בִּּ ם. הִּ הָּ אַבְרָּ ד־דְּ סֶּ  חֶּ

which enables the process that the 

“Awakening from Hashem Above” 

should be dependent on the 

“awakening from the person 

below,” and in order to enable this it is 

needed to draw down Hashem’s 

mercy on the level of the “Kindness 

of Avraham.” 

The Mittler Rebbe explains in Biurei HaZohar:25 

The idea of “morning” is sunrise, when the light of the sun reaches the world and 

lights it up. This physical revelation of light represents and corresponds to a 

spiritual revelation of Hashem’s Light that also takes place in the morning. This 

revelation of Light is from a very high level, from the level of Hashem’s Kindness 

on the level of Atik Yomin, which is the source of the world of Atzilus.26  

 
זהר בלק רד,א,  ]  24 )קח,ב( פינחראה  זה  .ס רלג,א, ביאורי הזהר בלק  לקמן    מובא  כל הקטע השייך לעניין 

 [.טע בהערה הבא, וראשית הקב'  בהוספות
  ם רה בדא  רק במאי בקר אלא דא    ו' תשמע קולי כ  רק בה'    ,פתח ר' אלעזר  ):ביאורי הזהר בלק )קח,ב(  25

דע"י  ו':  עלמא כבדאתער   חסד  רב  בחי'  דאברהם שהוא  בקר  בקר  פי'  פי'  וזהו  הימנו  דאבא מקבל 

ונעלם ברוממות  אור החכמה הטמיר  פי' אברהם אב הוא בחי'  מ"ה דחכמה דהנה  דאברהם אבר 

ההעלם דכתר עליון ונקרא שכל הנעלם מכל רעיון כמ"ש במ"א והה' הניתוסף באברהם הוא בחי'  

דבי' אב חסד  רב  בחי'  הזה  בקר  ונקרא  דאצי'  באור החכמה  למטה  ותלי'  החסד המתגלה  אחיד  א 

פי'  וזהו  חסדים  ה'  מ"ה דחכמה מקבל ממנו  אבר  פי' בקר דאברהם שאברהם  וזהו  וכמ"ש באד"ר 

 . וישכם אברהם בבקר דוקא כי משם נמשך שרש יניקתו
26 More specifically, the source of Atzilus is called “Kesser” which has two levels, Arich 

Anpin and Atik Yomin. Arich Anpin is the lower level of Kesser, a more direct source of 

Atzilus, and Atik Yomin is the higher level of Kesser which is a higher source of Atzilus, 

and is a “step removed” from Atzilus. 
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Avraham represents and embodies the level of Hashem’s Wisdom of the World of 

Atzilus, and the source of that Wisdom on the level of Arich Anpin (see previous 

footnote). 

This revelation of Hashem’s Kindness as it transcends Atzilus is the source of 

Avraham’s ability to descend into physical world (through Malchus) in a way of 

Kindness. This enables Avraham to bring down Hashem’s attribute of Kindness 

into this world by teaching everyone the wisdom of Hashem’s true existence, and 

other forms of kindness that Avraham performed. 

Therefore, it is called the “Morning associated with Avraham”: It is the morning 

time revelation of Hashem’s unlimited Kindness, which is revealed in Avraham, 

Hashem’s Wisdom, and through him it descends into the attribute of Kindness of 

Atzilus and from there into our world.27 

It is from this unlimited Kindness of Hashem that shines into our world (every 

morning) through Avraham that we receive the power to cause an “Awakening 

from Above” through our “Awakening from below.” 

The source of this unlimited Kindness that shines in our world, called “the Morning 

of Avraham,” is from the Infinite Light of Hashem, which is the source of the 

“Higher level of Mercy” from Hashem, as explained above. Since, this Kindness 

that shines in our world and enables us to awaken Hashem’s mercy, is itself a very 

high form of Mercy from Hashem. 

(The Mittler Rebbe adds: In the morning, when Hashem’s mercy is revealed, 

Hashem judges everyone favorably. If someone invests in his morning prayer and 

tries to connect himself to Hashem at that time, then Hashem will judge him 

mercifully, even he is not so perfect in many aspects of his service of Hashem. 

Since at that time Hashem looks to find something good in the person to vindicate 

him. This is another reason why it is very important to put extra effort specifically 

into the morning prayers.) 

ר  כוּ',  28וּכְמַאֲמָּ נוּ  אֲהַבְתָּּ עוֹלָּם  "אַהֲבַת   :

ן כוּ'".   רַחֲמָּ ב הָּ ינוּ אָּ בִּ  אָּ

As we say in the morning prayers, in 

the blessing before Shema: “You 

[Hashem] have loved us with an 

 
27  Hashem's unlimited Kindness needs to come into Wisdom of Atzilus (Avraham) in 

order to reach our world in a productive manner, so that each person will receive the 

kindness that is truly good for him according to Hashem’s Wisdom. This contrasts the 

Kindness of Hashem in the time before the Mabul-Great Flood, when the Kindness enabled 

people to sin and ended up being counterproductive. 
ית(.  28 חֲרִּ ַ ש  מַע דְּ ְ יאַת ש  רְכוֹת קְרִּ  )בִּּ
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eternal love… our Father, Merciful 

Father, please have mercy on us…”  

We see from here that specifically in the morning is a time when we can awaken 

Hashem’s mercy on us. 

" נָּיווְזֶּהוּ  בָּ לְׁ קַׁ ֵּ נ ש   יְׁ ינַת  ו  חִּ בְּ ם  הֵּ ם  הֵּ  :"

ים  טִּ בָּ ְ ּ  הַש 

This is the meaning of “and he 

[Lavan] kissed his children,” which 

is a reference to the Shevatim, 

ם   הֵּ י  הֲרֵּ ים  נִּ בָּ י  וּ"בְנֵּ נָּיו,  בָּ נֵּי  בְּ ם  הֵּ ֶּ )ש 

ים"  נִּ בָּ  –( 29כְּ

(which are his grandchildren, and 

grandchildren are considered like 

children, (see Pirkei DeRebbi Eliezer 

36:7)) 

ילָּא   לְעֵּ א־דִּ תְעֲרוּתָּ אִּ כַת  ָּ הַמְש  ינַת  חִּ בְּ

נַּ''ל,    כַּ

this “kiss” from “Lavan” refers to 

drawing down a revelation of 

kindness and mercy from Hashem, 

from the level of “Loven HaElyon,” in 

a manner of an “Awakening from 

Above” that empowers the 

“awakening from below,” as explained 

above,  

The Shevatim, who are on the level of Beriah, are the “grandchildren” of “Loven 

HaElyon,” which transcends Atzilus. The Shevatim of Beriah are the children of 

the forefathers who are on the level of Atzilus, and the “grandchildren” of Kesser, 

which is source of and transcends Atzilus. 

Thus, “Lavan kissing his grandchildren” refers to how Hashem’s mercy which 

comes from His Essential Infinite Light, the Loven HaElyon, comes down lovingly 

to the Shevatim of Beriah (through Avraham) and empowers them to have a true 

“awakening from below” in morning prayer. 

יוַׁוּ" תָּ נוֹּ ל  ":  בְׁ חֵּ וְרָּ ה  לֵּאָּ ן  הֵּ ן  א־   – הֵּ לְמָּ עָּ

לְיָּיא. תְגַּ א־דְאִּ לְמָּ סְיָּיא וְעָּ תְכַּ  דְאִּ

“and [Lavan kissed] his daughters,”: 

this refers to Rochel and Leah, 

which represent the “Hidden 

World,” and the “Revealed World,” 

Leah represents the level of “the Hidden World,” of thought, and Rochel represents 

the “Revealed World” of speech and action. Thought is hidden from others, but is 

 
ם"(. 29 פְרַיִּ יל "אֶּ תְחִּ בּוּר הַמַּ תוּבּוֹת עב, ב דִּּ "י כְּ ִּ ה רַש  מוֹת סב, ב. רְאֵּ ק לו. יְבָּ רֶּ זֶּר פֶּּ יעֶּ י אֱלִּ רַבִּּ י דְּ רְקֵּ  )פִּּ
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a revelation to oneself, and is the source of the person’s speech and action, which 

are revealed to other people. In Atzilus, Leah represents the level of how Bina-

Understanding is expressed in “thought,” and Rochel represents the level of 

Malchus as it descends to create the world in a manner of “speech” (mainly in the 

spiritual worlds) and “action” (mainly in the physical world). 

Lavn, the Loven HaElyon, “kisses,” lovingly gives power, to these levels to be to 

have the proper love and yearning for the Infinite Light of Hashem that transcends 

Atzilus, so that they can properly receive it internalize it, and then give over from 

the Infinte Light into the lower levels, through the Shevatim (their “children”). 

ן־ לָּבָּ ינַת  חִּ בְּ ךְ  ָּ מְש  נִּ הַלָּּלוּ  ינוֹת  חִּ בְּ ל  כָּ לְּ ֶּ ש 

קוּת   בְּ תְדַּ וְ"אִּ ין,  יקִּ ִּ נְש  ינַת  בְחִּ בִּּ לְיוֹן  עֶּ הָּ

א"  רוּחָּ א בְּ  ,30רוּחָּ

that the level of Loven HaElyon is 

drawn down to all these levels in a 

manner of a “kiss,” which is a 

“connection of one spirit with 

another spirit,” 

The Mittler Rebbe explains (Toras Chayim Bereishis p. 179d): The physical idea 

of kiss is that the love deep inside the person comes out through the person mouth, 

like a parent kisses their child. This love that the parent gives to their child through 

this kiss encompasses the child, and expresses the deepest most essential love from 

the parent to the child. This encompassing expression of deep love is called “the 

connection of one person’s spirit to another person’s spirit,” the connection of the 

soul of the parent with the soul of the child.31  

Similarly, the “kiss” of the Loven HaElyon is a drawing down and revelation of 

Hashem’s unlimited Great Love for all his creations and emanations, on a level 

that completely transcends the world of Atzilus. This expression of love 

encompasses all the levels of Atzilus, and all levels of holiness (including the 

Merkavah of Beriah, the Shevatim), in a manner of “connection of spirit to spirit,” 

i.e., the “spirit” of Loven HaElyon, the Infinite Light, and the spirit of each level 

of holiness that it reaches and is revealed to. This loving connection to Hashem’s 

Infinite Light empowers all the levels of holiness to be able to reveal the Infinite 

Light by awakening mercy from Hashem, or to receive the Infinite Light and 

internalize it. 

 
ק מה(.  30 רֶּ נְיָּא פֶּּ לֶּק א קכד, ב. תַּ ה זֹהַר חֵּ  )רְאֵּ

31 Perhaps we can say that this loving connection expressed in the kiss (and other 

expressions of love) gives the child a sense of self-value and intrinsic worth, 

empowering them to succeed. This would correspond to the idea of the “kiss” of 

Loven HaElyon that empowers the Sefiros etc. to be able to receive and give over 

the Infinite Light of Hashem. 
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הַ  ל  יםַׁלְכָּ יעִּ ִּ פ  ְׁ ש  נָּיו",    מ   "בָּּ ינַת  חִּ בְּ ם  הֵּ ֶּ ש 

יםַׁוְהַ  לִּ ב ְׁ ק  יו", מְׁ נוֹתָּ ינַת "בְּ חִּ ם בְּ הֵּ ֶּ  ש 

This “kiss” from Loven HaElyon is 

drawn down to all the levels that give 

over and reveal the Light, which are 

called “his sons,” i.e., the Shevatim, 

and all their “male” descendants, and 

to all the levels that receive and 

internalize the Light, which are called 

“his daughters,” i.e., Rochel, Leah, 

Bilha, and Zilpa, and all their “female” 

descendant for all time. 

This “kiss” reaches not only Leah-Bina, and Rochel-Malchus, and the Shevatim of 

Beriah, but to every Jewish soul and to every level of holiness. The levels of 

holiness and the Jewish souls are divided into two general categories: male and 

female. Male implies that the main task of this soul or level is to give over and 

reveal Light, and female implies that the main task of that soul or level is to receive 

and internalize the Light. This “kiss” reaches all the souls and levels in both 

categories. 

The Mittler Rebbe adds that this “kiss” empowers the male and female souls and 

levels to join together, so that the male levels will be able to give over and reveal 

the Light to the female levels, and so the female levels should be able to properly 

receive the Light from the male levels. 

ינַת   חִּ בְּ ם  הֶּ בָּּ ךְ  ָּ מְש  וְנִּ ע  פַּ ְ ש  נִּ הְיֶּה  יִּּ ֶּ ש 

א־  תְעֲרוּתָּ אִּ הְיוֹת  לִּ ים,  לְיוֹנִּ ים־עֶּ רַחֲמִּ

א.   לְתַתָּּ א־דִּ תְעֲרוּתָּ אִּ לוּי בְּ ילָּא תָּּ לְעֵּ  דִּ

This “kiss” bestows and brings down 

into them the aspect of Hashem’s 

“Higher level of Mercy,” which 

causes that the “Awakening from 

Above” should be dependent on the 

“awakening from below.” 

הֶםַׁ" אֶתְׁ ַׁ רֶךְׁ בָּ יְׁ ה    ו  כָּ רָּ הַבְּ נְיָּן  עִּ מוֹ    – כוּ'":  כְּ

ם   אֹתָּ ךְ  רֶּ "וַיְבָּ כח[(:   ,[ א  ם  ָּ )ש  תוּב  כָּּ ֶּ ש 

ם   ר לָּהֶּ ים וַיּאֹמֶּ רוּ וּרְבוּ   אֱלקִֹּ ת  כוּ' פְּ לְאוּ אֶּ , וּמִּ

הָּ כוּ'".  ֻ בְש  ץ וְכִּ רֶּ אָּ  הָּ

The verse continues “and he [Lavan] 

blessed them.” The idea of the 

‘blessing’ is similar to what is 

written (Bereishis 1:28): “and G-d 

blessed them (Adam and Chava) and 

He said to them ‘be fruitful and 

multiply, and fill the earth and 

conquer it.’” 

ה   כָּ ָּ וְהַמְש  ה  כָּ רָּ בְּ ת  פֶּ תּוֹסֶּ הְיֶּה  יִּּ ֶּ ש  הַיְינוּ  דְּ

א.  נְהוֹרָּ א לִּ וֹכָּ א חֲש  כָּ תְהַפְּ אִּ ה עַד דְּ  לְמַטָּּ

Meaning, the idea of a “blessing” is 

that there should be an exponential 
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increase in the revelation of 

Hashem’s Light as it descends into 

this world, until it transforms the 

spiritual darkness into spiritual Light. 

The simple meaning of a blessing is that there should be an increase, in this case 

that the person’s family should increase through having many children and 

descendants. Similarly, the “blessing” of Lavan-Loven HaEloyon is expressed in 

increasing revelations of Hashem and their “descendants,” i.e., offshoots on a 

lower level, that can effect a transformation even in the lowest spiritual level. 

Just as Hashem’s blessing to Adam and Chava was that their increasingly large 

family should conquer the world, so too the blessing of the Loven HaElyon to the 

Sefiros and the Divine souls includes the ability to conquer the fallen Sparks of 

Holiness in material mattes and bring them back into holiness, as will be explained. 

ם י"ב  ָּ תוּב )ש  כָּּ ֶּ ל  32וּכְמוֹ ש  בְרְכוּ בְךָּ כָּּ (: "וְנִּ

ה  מָּ אֲדָּ חוֹת הָּ פְּ ְ ש  עֶךַָּׁמִּ רְׁ ז   ",ו בְׁ

As it is written (ibid. 28:14): “and all 

of the families of the nations of the 

earth will be ‘blessed’ by you and 

your children,” 

ינוֹת   חִּ בְּ ל  כָּּ ים  כְלָּלִּ וְנִּ ים  כִּ בְרָּ נִּ הְיוּ  יִּּ ֶּ ש 

ים   לִּ ירַת־הַכֵּּ בִּ ְ ש  בִּּ נָּּפְלוּ  ֶּ ש  ים  יצוֹצִּ הַנִּּ

ל  ֶּ תוֹ ש  ָּ ּ קְדוּש  עַׁי עֲקֹּבבִּּ  .זֶר 

the idea that the “families of the 

nations” will be “blessed” by the 

Jewish people is, that all the Sparks 

of Holiness that fell due to the 

“Shattering of the Vessels” of Tohu 

will be drawn out (from unholiness) 

and included into the holiness of the 

descendants of Yaakov. 

The Mittler Rebbe explains (ibid. 180a-b): 

The “kiss” of Loven HaElyon, a revelation of the intense love of Hashem from 

higher than Atzilus, reaches not only the levels of Atzilus, but also the Shevatim 

of Beriah. Through them it also reaches each and every Jew in the world. It 

empowers a Jew to awaken for Hashem in prayer. When a Jew in the physical 

world awakens a love for Hashem, this transforms his animal soul and body, 

bringing them into the realm of holiness in a revealed manner. This draws out and 

reveals the Sparks of Holiness contained in his body and animal soul, as well as 

those contained in his material possessions that he needs, such as food and clothing 

etc. 

 
ה"(.  32 מָּ אֲדָּ חֹת הָּ פְּ ְ ש  בְרְכוּ בְךָּ כֹּל מִּ ךְ לְךָּ יב, ג: "וְנִּ לֶּ נוּ כח, יד. בְּ תֵּ ָּ ש  רָּ  )פָּּ
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Through this process, the “blessing” of Loven HaElyon, the drawing down and 

revelation of Hashem’s Infinite Light, reaches even the “families of the nations,” 

i.e., the Sparks of Holiness contained in the person’s physical aspects. (These 

sparks are called “families of the nations,” since they originally belonged to 

Kelipas Nogah, a level connected to unholiness. Kelipas Nogah is the source of 

life of all the material things in this world, and of all the nations of the world. 

(However, this life-force from Kelipas Nogah descends even further into a lower 

level Kelipa to give life to non-kosher things.))  

The idea of “ ָּבְך בְרְכוּ   and they will be blessed by you,” is thus interpreted to-וְנִּ

mean “and they will be drawn down into to,” i.e., these Sparks of Holiness will be 

drawn into the Divine soul of the Jew through his Divine service. 

ןַַׁׁ" בָּ בַׁלָּ ָּ י ָּש  ַׁו  י ֵּלֶךְׁ קֹּמוַֹּׁו  מְׁ נוּ לב, א(: לִּ תֵּ ָּ ש  רָּ " )פָּּ

זְמַן   ר,  בּוֹקֶּ בַּ יא  הִּ זוֹ  ינָּה  חִּ בְּ רַת  אָּ הֶּ מַן  זְּ ֶּ ש 

לֵּּק   סְתַּ לָּּה מִּ פִּ ל אַחַר הַתְּ חַר, אֲבָּ ַ ּ לַּת הַש  פִּ תְּ

ה זוֹ.  רָּ אָּ  הֶּ

The verse continues: “And Lavan 

went on his way and returned to his 

place.” This means that the time 

when this level of Loven HaElyon 

shines forth is in the morning, the 

time of the morning Shachris 

prayer, but after the time of this 

prayer, this revelation ascends and 

returns to its source. 

This special revelation of Loven HaElyon that empowers us to awaken a love for 

Hashem and awaken mercy from Hashem on our Divine soul is only in the morning 

at the time of morning prayers. After that time, the revelation of Loven HaElyon 

returns to its source in Hashem’s Essential Pleasure that transcends Hishtalshelus. 

ל יוֹם   כָּ בְּ ֶּ ל יוֹם, ש  כָּ ל בְּ לֵּּ תְפַּ יךְ לְהִּ רִּ ךְ צָּ וּלְכָּ

לֵּּק   סְתַּ וְנִּ וְחוֹזֵּר  זוֹ,  ה  רָּ אָּ הֶּ ךְ  ַ מְש  וְנִּ חוֹזֵּר 

לָּּה.  פִּ  אַחַר הַתְּ

This is why we must prayer every 

day, since every day (in the morning) 

this revelation comes back down to 

shine into us, and then returns to 

ascend to its source after the prayers. 

In Tanya (Sefer Shel Beinonim Ch. 12 and Igeres HaKodesh Ch. 1) the Alter 

Rebbe says (paraphrased):  

The time of the morning Shachris prayer is a time of Divine Favor and Mercy 

Above. It is a time when Hashem gives us the ability to come to a deeper awareness 

and recognition of Him. Therefore, that is when we can strengthen our connection 

to Hashem in our mind and heart through our effort in and investment in prayer. 

When a person uses that opportunity to awaken a love and fear for Hashem, the 
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effect it will have on the person will stay with him the entire day, giving him the 

strength to perform all the mitzvos and to refrain from sin. 

In Kuntres HaTefila (see ch. 9) the Rebbe Rashab says (paraphrased):  

Even when a person learns Chassidus and gets excited about what he learns, it still 

remains “encompassing” him, i.e., it remains an intellectual concept. Only when 

he thinks about that idea at the time of the morning prayers (i.e., for a man, when 

he is wearing is Talis and/or Tefillin before Shachris) is he able to truly internalize 

it emotionally, so that it permeates his entire being. This is because during the 

morning prayers there is a time of “Divine Favor Above and below,” which is a 

special time when we are empowered to absorb and internalize the good Light of 

Chassidus. 

וַֹּׁ" כ  רְׁ ד  לְׁ ַׁ ךְׁ ל  הָּ י עֲקֹּבַׁ ינַת  וְׁ חִּ בְּ ב(:  ם,  ָּ )ש   "

ךְ    –יַעֲקֹב   ַ מְש  וְנִּ לַךְ"  ב "הָּ קֵּ ינַת  –יוּ''ד־עָּ חִּ בְּ

ךְ"   רֶּ דֶּ י  קְרִּ אִּ ה  "תוֹרָּ דְּ צְוֹת,  וּמִּ ה  תּוֹרָּ

ין. בִּ ין ב:(. וְדַי לַמֵּּ ִּ דּוּש   :ַׁ)קִּ

 

The verse continues: “and Yaakov 

travelled on his path”: The level of 

 Yaakov” which is the letters of-י עֲקֹּבַׁ“

“ ַׁיו ''ד בַׁ קֵּ עָּ -the letter ַׁ'י-Yud that 

descends until the heel” travels and is 

drawn down into the fulfillment of 

the Torah and Mitzvos, since our 

Sages say (Kidushin 2b) “the Torah is 

called a ‘path,’” and this will suffice 

for the intelligent. 

The Mittler Rebbe explains (ibid. 180b): 

The level of Yaakov is the attribute of Mercy of Atzilus. He awakens the “Higher 

level of Mercy” from Hashem that transcends Atzilus, the “Loven HaElyon.” After 

he awakens this level of mercy from Hashem, he takes that revelation and brings 

it down to the level of Shevatim, and through them to the soul of every Jew in this 

physical world. This gives us strength to fulfill the Torah and mitzvos. The name 

Yaakov shows on this process: His name “יַעֲקֹב-Yaakov” is the letters of “  יוּ''ד 

ב קֵּ  represents י' Yud that descends until the heel.” The letter-י' the letter-עָּ

Chochma, including Chochma of Atzilus, the source of the Divine soul. The “heel” 

which is the lowest part of the body represents how the soul descended to the 

lowest possible level, into a physical body. The idea the Yud connecting to the heel 

is that the source of the Divine soul is revealed in the soul as it exists in the body, 

giving it the power to fulfill its mission in this world of fulfilling the Torah and 

Mitzvos. This is accomplished through the awakening of Hashem’s mercy that is 

the aspect of Yaakov. This is also why the Torah is called a ‘path,’ since it ‘travels’ 

from its source in Chochma of Atzilus until it reaches our intellect in this physical 

world. 
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Thus, the meaning of the verse “and Yaakov travelled on his path,” is that through 

the awakening of Hashem’s mercy, the aspect of Yaakov, Hashem’s Light travels 

down to us to give us the strength to fulfill the Torah and mitzvos in this world. 

                                                                                                                                      

Summary 

1- The Avos-forefathers, Avraham, Yitzchok, and Yaakov are a Merkavah-

Chariot for Hashem on the level of Atzilus. They draw down and reveal 

the inner dimension of Hashem’s Kindness and Severity into our world, 

and awaken Hashem’s mercy from Atzilus and higher to come down into 

us. 

2- However, this revelation from Atzilus that the forefathers revealed is too 

intense for the souls of regular Jewish people in the physical world to be 

able to handle. 

3- The solution to this is that there is an intermediary level, the Shevatim 

(the 12 sons of Yaakov). They are the aspect of of the Merkavah-Chariot 

for Hashem on the level of Beriah (the beginning and highest of the 

created worlds that feel separate from Hashem). The souls of the 

Shevatim can receive the revelation of Atzilus from the forefathers. They 

then give over to their descendants, to every Jew, a revelation of Hashem 

that we can handle. 

4- This is the meaning of the verse: “Return for the sake of Your servants, 

the Shevatim who are Your heritage.” We ask Hashem to return His 

revelation to us on a level that we can appreciate and use out to awaken a 

love and fear for You, and this is possible through the souls of the 

Shevatim, since they can take the revelation of Atzilus and “tone it 

down” to our level. 

5- Now, there are the level of Yaakov, who is in Atzilus, is to awaken 

Hashem’s Infinite mercy as it transcends Atzilus and the entire 

Hishtalshelus-order of spiritual worlds. But how can we access that 

revelation if we can’t reach the world of Atzilus? This is also possible 

through the Shevatim. Since the word Sheivet also means tree branch. 

Pulling on a tree branch can bend over the entire tree trunk. Similarly, 

through the Shevatim, who are the “branches” of the forefathers, and 

their awakening mercy from Hashem, they can access the awakening of 

mercy on the level of Yaakov. This way, they can also awaken the 

Infinite Mercy of Hashem.  
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6- Not only are the Shevatim the “branches” of the forefathers, but all of 

their descendants, each and every Jew, is a “branch” of the forefathers. 

Therefore, every Jew is able to awaken the Infinite Mercy of Hashem, 

since every Jew is rooted in Yaakov of Atzilus, and can access that root 

that their own personal effort to awaken Hashem’s mercy. 

7- However, for us to be able to awaken Hashem’s Infinity Mercy on a 

revealed level, Hashem first empowers us to come to this awakening. 

This empowerment is from a very lofty level called “Loven HaElyon-

The Whiteness of Above.” White shows on something colorless, simple 

and indivisible, and refers to the Infinite Light of Hashem that transcends 

all the definable levels of Hishtalshelus. 

8- This “Loven HaElyon” is revealed every morning, empowering us to 

awaken love and fear for Hashem, and awaken mercy on our Divine 

soul, in the morning Shachris prayer.  

9- This is the meaning of “Lavan woke up in the morning and kissed his 

grandsons and daughters.” The Lavan-Loven HaElyon is revealed 

every morning, and “kisses,” i.e., lovingly empowers, the levels of 

Rochel and Leah of Atzilus, and the levels of the Shevatim of Beriah, 

and through them it reaches every Jew. 

10- However, after the morning prayers, this revelation of Loven 

HaElyon ascends back to its source. Therefore, need to pray every 

day, since every day there is new opportunity to access the Loven 

HaElyon and to awaken love and fear for Hashem. Since every day 

our Yetzer Hara tries to conceal Hashem’s presence from us, and get 

us to focus on materialistic desires, we need to tap into this 

opportunity for Divine revelation every day, so that we will have the 

spiritual strength to serve Hashem throughout the day. 

11- This is the meaning of “Lavan went on his way and returned to his 

place, and Yaakov travelled on his path.” After the morning prayers, 

the revelation of Loven HaElyon goes back to its source, and we take 

power from our inspired prayers to go on the path of Torah and 

mitzvos.  

 

 

 

 



 

37 LESSONS IN  TORAH OR  

Hosafa-Addendum 1 

Explanation of the three levels of “ים ים Akudim-עֲקֻדִּּ ים Nekudim, and-נְקֻדִּּ -בְרֻדִּּ

Berudim”: 

ים  Akudim: At this level, the Light and energy of the Ten Sefiros are-עֲקֻדִּּ

ים“  bound together” in their source. This means: The way that the 10-עֲקֻדִּּ

Lights of the Sefiros are manifest before being limited in practical application. 

This can be compared to a person that has many different desires that exist 

simultaneously since they are not limited to a specific reality. (I.e., he wants to 

be the smartest person in the world, and learn all day, and the wealthiest person 

in the world that runs the best business in the world, and the go on vacation by 

himself all day, and spend all day with his family etc.). When these desires are 

all deep inside of the person, they can exist at full force simultaneously, since 

none of them are tangible. Similarly, before the Ten Sefiros are manifest in 

“tangible” application they can all exist simultaneously at full force with 

contradicting each other, since they are still “bound up” with their souce. 

ים  Nekudim: This word means “points,” and refers to how the Sefiros are-נְקֻדִּּ

manifest as ten separate modes of revelation of Hashem. (As opposed to being 

still bound up in their source.) However, since they are manifest in a general 

way, as “points,” these Sefiros do not yet merge together cohesively. This 

concept of the World of Nekudim is a reference to one of two possible levels: 

1- The World of Tohu, where the Sefiros couldn’t merge together and there 

was a system breakdown, which results in the possibility for unholiness in our 

world, or 2- The level of Arich Anpin, which is the direct source of the World 

of Atzilus, where all the Ten Sefiros of Atzilus exist in potential form.  

(However, the “potential” form of Arich is different from the “potential” form 

of Akudim. The Sefiros in Akudim exist like the potential for producing fire 

contained in flintstone. There is no actual fire in the flintstone, just a potential 

to produce fire. This potential doesn’t get weaker by soaking the flintstone in 

water, since there is no actual fire. The Sefiros as they exist in Arich Anpin is 

like the fire hidden inside of a burning hot coal. Even though the fire isn’t 

revealed on the surface of the coal, there is actual fire inside the coal. This is 

why if you put the coal in water, it will put out the fire inside of it.) 

ים ים“ Berudim:. Rashi explains that these-בְרֻדִּּ  ”white belt shaped patches-בְרֻדִּּ

encompass the entire body of the goat, and are open to each other, i.e., they all 

interconnect. This contrasts Nekudim, where the white dots/splatches are all 

separate from each other and don’t interconnect. These interconnecting Berudim 

patches represent the World of Atzilus. This is because in Atzilus, all of the Sefiros 



 

LESSONS IN  TORAH OR  38 

interconnect with each other, and merge together cohesively. This is in contrast to 

the level of Tohu or Arich, where the Sefiros are somewhat separate from each 

other, in comparison to the level of interconnection of the Sefiros of Atzilus. 

Hosafa-Addendum 2 

Here we will bring the entire original Hebrew text of the Mittler Rebbe’s 

explanation on the concept of the “Morning of Avraham” as it appears in Biurei 

HaZohar 

  ם רהבדא   רק במאי בקר אלא דא    ו'תשמע קולי כ   רק בה'    ,פתח ר' אלעזר  ):ביאורי הזהר בלק )קח,ב(

בקר  ו':  עלמא כבדאתער   פי'  וזהו  הימנו  דאבא מקבל  דע"י  חסד  רב  בחי'  דאברהם שהוא  בקר  פי' 

ונעלם ברוממות  אור החכמה הטמיר  פי' אברהם אב הוא בחי'  מ"ה דחכמה דהנה  דאברהם אבר 

ההעלם דכתר עליון ונקרא שכל הנעלם מכל רעיון כמ"ש במ"א והה' הניתוסף באברהם הוא בחי'  

דא באור החכמה  למטה  ותלי'  החסד המתגלה  אחיד  דבי' אבא  חסד  רב  בחי'  הזה  בקר  ונקרא  צי' 

פי'  וזהו  חסדים  ה'  מ"ה דחכמה מקבל ממנו  אבר  פי' בקר דאברהם שאברהם  וזהו  וכמ"ש באד"ר 

 . כי משם נמשך שרש יניקתווישכם אברהם בבקר דוקא 

פי' משום דכתיב יומם יצוה ה' חסדו וכתיב חסד    ,עלמאב דאתער    ם רהבקר דא בקר דא ב"ש מאי  וז

אל כל היום דוקא לפי שהאור נקרא יום וכמ"ש ויקרא אלקים לאור יום והחכמה נקרא גם כן אור כי  

אור   דא  בזהר  ופי'  אור  יהי  אלקים  ויאמר  וכמ"ש  דוקא  בחכמה  הוא  דאא"ס  הגילוי  ראשית  בחי' 

ר החסד דחכמה שנקרא חסד אל כל היום והוא  קדמאה ועל כן אמר חסד אל כל היום פי' הארת או

שרש בחי' אברהם כנ"ל והוא המאיר כל היום דוקא לפי שיום נקרא אור וראשית גילוי אור דחכמה  

הוא במדת החסד משום דאבא מקור כל החסדים וכמ"ש כי אתה אבינו אתה בחי' חסד נמשך מבחי' 

 .ן אמר יומם יצוה ה' חסדו פי' חסד דאבא נקרא חסדו וד"לאבינו ועל כ 

פי' משום דבבחי' רב    ,וזהו כד אתי צפרא דוקא ההוא בקר אתער בעלמא והוא עידן רעותא לכולא

אך באור    ,חסד דע"י מתגלה בו בחי' רעוא דכל רעוין מבחי' רצון הפשוט שלמעלה מההשתלשלות

ונקרא אז    ,נ"ל כאבא הנעלם שנקרא אברם הנ"ל מתגלה ה' חסדים והוא על ידי בחי' רב חסד דע"י  

גוים גם כן מפני שאור זה גבוה מאוד נעלה כל כך עד שיוכל להטיב חסדו   אברהם אב המון  חסד 

ודוגמא לדבר    ,לרעים כמו לטובים בהשוואה אחת ממש להיותו למעלה לגמרי מערך ההשתלשלות

כי רב הוא מאד לערך עצם  גודל החסד  והוא מצד  ולרשעים בהשוואה אחת  מאריך אף לצדיקים 

רוממותו דכולא כלא חשיבי בהשוואה אחת ולמטה הי' אור מדת חסד כזה באברהם ע"ד גשמיות 

במה שהי' מאכיל ומפרנס לכולם בשוה לרעים כמו לטובים ממש לפחותי הערך כמו לחשובים וכמו  

וכיוצא כ ש  וזן לערביים  דאתער בצפרא הוא עידן רעוא    ,וד"ל  ו'האכיל  וז"ש בבקר דאברהם דוקא 

 . לכולא לזכאין ולחייבין בהשוואה אחת ממש מטעם הנ"ל

כי עיקר התפלה להמשיך במל' בחי' רעוא דכל רעוין שמשם   ,ו'כעוד וכדין עידן צלותא הוא  וז"ש  

נמשך מקור הרחמים והחסדים וכמ"ש וחסידיך יברכוכה יברכו כה שהוא בבחי' המל' והיינו בח"י  

ולכך אז דוקא עידן   כו'  ח"י המשכות ממקור הראשון שנקרא רצון הפשוט  ברכאן דצלותא שהוא 

 .צון הפשוט כנ"ל וד"לצלותא כי על ידי בקר דאברהם דוקא נמשך מר 
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Hosafa-Addendum 3  

Our maamar discusses the idea that during the morning prayer is a time of 

Divine Favor, that enables the person to truly connect to the idea of Hashem’s 

greatness and come to a love and fear for Hashem. We brought in the 

commentary (towards the end of the maamar) what the Rebbe Rashab said in 

Kuntres HaTefila. He said that because of the time of Divine Favor during the 

morning prayer, therefore it is very important to think Chassidus at the time of 

prayer, meaning, before starting the prayers, and for men this means while 

wearing Talis and/or Tefillin. 

In connection with this concept, we will bring a translation from a letter of the 

Frierdiker Rebbe. (Igros Kodesh of the Frierdiker Rebbe, vol. 3 p. 293 (also in 

Sefer Hamaamrim Kuntreisim vol. 3, p. 45.)) It explains eight things that 

Hisbonenus-thinking Chassidus at the time of davening (prayer) accomplishes:  

“In the winter of 5673 I went to visit my father the Rebbe (Rashab), who was 
then in Menton, France… 

Among the holy sichas (talks) that were said, there was a special sicha 
regarding the greatness of thinking Chassidus specifically before davening and 
while wearing the Talis and Tefillin. The explanation of this went on for a few 
days, meaning, that for a few days he spoke about this during the strolls we 
would take.  

He counted many great things that are accomplished (by thinking Chassidus 
before davening while wearing the Talis and Tefillin): 

1- It refines the body, and makes the mind and heart able to receive the 
revelation of Hashem’s Divine Presence. 

2- It drives out the animal soul. 

3- It cleanses the natural soul. 

4- It subjugates the intellect soul (to Hashem). 

5- It illuminates the (entire physical) world. This was his expression: 
“When a Jew thinks Chassidus while wearing the Talis and Tefillin 
before davening, the world becomes brighter.” 

6- It draws forth the revelation of Hashem’s Light in all the (spiritual) 
worlds, from the highest level to the lowest level. 
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7- It causes the revelation of the (five levels of his soul, known as) nefesh, 
ruach, neshama, chaya, yechida. (Meaning that it reveals all the levels 
of the person’s soul, even the deepest levels, until the essence of the 
soul.)  

8- It changes the essential nature of the person’s natural character traits. 

All of these (benefits) apply to any person of the Chassidic community who 
applies himself to the service of the heart (of davening) in an orderly fashion, 
through the proper preparation that takes place before davening. In regards to 
Tzadikim, all these also apply, but obviously in a much loftier fashion. 

The Rebbe Rashab explained at length the greatness of the (service of) the 
Tzadikim, and ended off by saying: “And through this (contemplation of 
Chassidus by davening) one can come to feel a G-dly delight.” 
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Torah Or English translation project: 

The original text of the maamarim with נקודות and punctuation is presented 

side by side with a phrase-by-phrase translation and explanation. The 

translation of the text is in bold whereas the commentary is in regular font. 

The explanations of general concepts that are not directly relevant to 

understanding the flow of the maamar are in footnotes. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay 

Torah in the original. By learning the words, structure, and concepts of the 

maamarim, eventually they should be able to learn it by themselves in the 

original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by 

the Kehot Publication Society, a division of Merkos L’inyonei Chinuch 

Inc., and are reprinted here with special permission. To purchase the 

original visit www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, 

the administrator of the לקוטי תורה מנוקד project for helping with the נקודות 

and punctuation, to see any Maamar from Torah Or/Likutay Torah with 

 go to his website www.ChassidutBehirah.com,  to R’ Baruch Katz for נקודות

creating and managing the website, and Rabbi Yitzchok Miller for editing. 

 

 

 

 

 

 

 

http://www.chassidutbehirah.com/
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 לזכות חיזוק ההתקשרות

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 
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לכ"ק  לזכות כל ילדי החסידים שיתנו חסידישע נחת 
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות 
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 

 

 

 

 

 

 

 

 

 



 

LESSONS IN  TORAH OR  44 

Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

   אבי מורילעילוי נשמת 

  משהר' חיים 

 ע"ה הכהן בן ר' אהרן לייב 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 
Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 
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